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Abstract: The article deals with one of the most popular techniques in
Belarusian magical medicine — the so-called historiolae, the essence of
which is to recall precedent situations. This implies that the “disequilib-
rium of being, which has arisen in human life at the present moment (e.g.
a disease), is restored according to a sacred pattern that took place in the
past”. The texts declare connections between different levels of the worlds,
past and present, but to the same extent between the microcosm and the
macrocosm, erasing all distinctions between the real and the supernatural
worlds. The present time of these charms prevents the transfer of the pa-
tient and the healer to ancient times of the myths. Instead, it is the sacred
world that spreads around the requester. The most common form of such
charms includes a narrative that relates certain events in Christian history,
primarily describing the life of Christ or of one of the saints. A particular
place among the narrative manifestations of historiolae is occupied by refer-
ences to the Passion of Christ. These narratives, in turn, possess powerful
life-affirming and healing potential. It is not the logical correspondence of
a specific comparison in an incantation that is central, but the very desire
to place the situation of treatment in an appropriate context. A number of
texts from the author’s field records and archival materials are introduced
here into scholarly circulation.

Key words: traditional medicine of Belarusians, incantations, historiolae,
precedent, Biblical images.
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The term historiolae has been widely used in western European scholarship to
denote a type of charm or spell in which short mythological stories provide a
paradigm for a desired magical action (Faraone 1988: 284). The term has been
dominant in the German-speaking world as a more neutral term than the previ-
ously prevalent Analogieerzidhlung, a story by analogy, or Vorbilderzéhlung, a
model story, as it allows for a broader interpretation (Schumacher 2000: 203).
The historiolae exemplify the principle of similia similibus by placing charms
“between a human dimension where actions are open-ended and a mythic
dimension where actions are completed and tensions have been resolved”
(Frankfurter 1995: 464) and describing the events that occurred during illo
tempore, an indefinite time in the past. The historiolae aim to establish a con-
nection between the mythological precedent and the present situation faced
by the sufferer and their magical assistants. Mythic events are understood as
archetypal: they retain their power forever, and this power can be used when
they are repeated. Daniel James Waller offers a productive concept of consider-
ing the mechanism of using the historiolae as an echo when the healing effect
is ensured by the repeated, modulated, and distinctive sounding of a sacred
story (Waller 1988).

In East Slavic folklore studies, the term precedent is most commonly used.
Drawing on numerous examples, Tatiana Agapkina convincingly reveals the
magical functions of precedent-based situations as one of the most important
tactics of a magical text:

“A reference to a precedent implies that the disequilibrium of being,
which has arisen in human life at the present moment (e.g. a disease),
is restored according to a sacred pattern that took place in the past.
The regulation of both the present and the future is based on the past;
it is from this past (in which sacred characters act) that examples of
situations are drawn, the imitation of which is essential for correcting
the present” (Agapkina [Arankuna) 2010: 612).

Relying on the definition of a situation of returning to mythic times for
pragmatic purposes as “domesticated diachrony” (Claude Lévi-Strauss), on
facts from different cultures, particularly German culture, Monika Schulz
demonstrates how a return to the sacred and blessing atmosphere of mythic
times becomes a peculiar kind of typikon of magical activity in the present
(Schulz 2000: 292). The effect serves to blur the boundaries between the hu-
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man situation and the mythical dimension, sometimes in its most distant times
of the creation of the world. Mircea Eliade repeatedly wrote about likening
the earthly world to the sacred one when everything in the profanum world is
created according to the models of the first times. The effect of the spell then
lies in the re-actualisation of the mythic first time; as a model of any creation,
the cosmogonic myth is able to help the patient start their life anew (Eliade
[Dmuane]1995: 34-43).

Allusions to the cosmogonic myth as a mythological precedent are also
preserved in the magical texts. The doctor and the patient’s appeal to the times
of creation programme a return to the primordial time, a time with no diseases
or troubles. The suffering person is recreated together with the world.

Loy I'ocnadsi nays cinsea mopa, OyHYY HA C8em, HA c8eyi cmand
mpasa, Ha mpage cmana paca. Ak conys y3ouose Ha ceéem, max 3
mpaewl paca cnaose i 3 emaea 03iyénxa ycé aixa cnaose...” (Lopatin
[JTonarusn] 2017: 137)

God walked by the blue sea, He blew at the world, grass grew around the
world, dew grew on the grass. When the sun ascends above the world,
then the grass will lose its dew and all the evil will fall from this child....

The actions of a Christian character endowed with the functions of a healer
are woven into the cosmographic picture of regulating the world:

Csieooms nanaosenax. Y nanaoszenauax sewapam Haviceenuas Mamka na
Hebe xao3ina, na Hebe Xao3ina ACHbIMI 3apami, SCHbIMI 3apami 3 Oenvimi
3ybami. HAcnuis 30pel namywsiia, (ims) 3youl 3aeasapuiia. Habechvis
30pul He 2aponi, kab y (ims) 3y0e1 ne 6aneni. A 3 oyxam, Boz 3 nomauuy.’

Today is Monday. On Monday night, Holy Mother was walking in the
sky, in the sky she was walking in bright stars, in bright stars with white
teeth. She put out the bright stars, so [name] did not have a toothache.
I am with the spirit, God with the help.

The charms demonstrate an orientation toward the cosmic order, which is
mentioned in the following text by way of a reference to the origin of Man
himself (through the recoding of the embryo and the new moon). Taking into
account these “first” events, health should also be eventually restored:
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Mnao manaosix napasxcoaeyya y yeMHvIX HA4ax, y 6UIPHIX 3apax, He
Yysy én Hi CMyKamy, Hi 2pyxamy, Hi 3aHOCHBIX JIVH 0a Hi conHbluka. Pao
Mikanaii y ympobe mayepol 3apaxcoaycsi, He uysy éH Hi CmyKkamy, Hi
epyxamy, ni Kpachuaea conya, Hi sicnaea mecaya. /laii ocnaosi, wimo0vi
520 3y0bl He Oaneni [ Oanesui y cabe ms imeni. Amine (Bartashevich
[baprammsiu] 1992, No. 634)

The new moon is born in the dark night, in the stars of the night, it
heard no rattle, no roar, no alien moons, nor any sun. Mikalai, servant
of God, was born in his mother’s womb, he heard no rattle, no roar,
no red sun, no bright moon. Help him, oh Lord, so his teeth don’t ache
and have no disease inside them. Amen.

Obviously, the essence of this technique is also in declaring a connection be-
tween different levels of the worlds, the past and the present, and, to the same
extent, between microcosm and macrocosm.

However, the most common kind of incantation of this type includes a
narrative conveying the events of Christian history, primarily describing the
earthly path of Christ or one of the saints. Although a historiola does not
necessarily require a Biblical precedent or even its magical reinterpretation,
it is the story of the miraculous intervention of Christ or his associates that
acts as the most substantial role model. In the spell, an episode is presented
to describe the positive resolution of a crisis. What follows is a reference to
the person’s painful condition (or, less often, an animal’s) in this world, the
healing of which is expected according to a sacred pattern.

Kpscm na uebi, kpacm na 35mui, kpacm na mui. Cnac Tocnods
pockonbHika Ha kpvicme, cnaci ocnodi paby meoio (umsapex) i mene.’

Cross in the sky, cross on earth, cross on me. The Lord saved the rebel
on the cross, save, oh Lord, your servant (name) and me.

A historiola manifests itself most clearly in direct comparison, when the nar-
rative part ends with a comparative construction, i.e. there is a comparison
of the cases, conditions or attributes of the sacred character and the patient.
There are such texts in Belarusian tradition, too, e.g.:

83



Tatsiana Valodzina

The structure of similia similibus essentially subjugates the narrative part of
the spell to the directive statement, the part that says, “May it be as it was
then” (Frankfurter 1995: 468). However, there are very few direct parallels
or comparisons of the events of Biblical history and the healing situations in

Ak Icye Xpvicmoc na pacn’ayi 6yy, 3 pacn’ayys y3Haycsa Ha Hebeca,
yce 3aMKi nanamay, (UMspek) 4apayHika, 4apayHiyy He O0anyckay)
(Bartashevich [Bapramnmsiu] 1992, No. 85)

When Jesus Christ was on the cross, he ascended to heaven from the
cross, he broke all the locks, did not allow wizard, witch to [name];

Ax Cyc Xpvicmoc i3 mapmewix wioy, max 3anamHix Ha mecya iuoy, K
Icyc Xpvicmoc i3 mapmevix ycmay, maxk 3a1amuik Ha Mecybl YCmay.
3anamuik-3an1amuivoK — CmapwiHbKi 033100K, 03€ OblY a0 MAIKY, CMAHb
oa cmapky.*

As Jesus Christ returned from the dead, so the zalatnik [the uterus and
related diseases] returned to its place, as Jesus Christ rose from the dead,
so the zalatnik rose to its place. Zalatnik, little zalatnik — a little old
man, where you were from your birth, there you stand till you’re old.

the corpus of Belarusian incantations.

Comparison is implicated in constructions of the type “sacred precedent,

may the patient not have...”, e.g.:

Curiously, in the structure of the text itself, a historiola can also complete the
narrative, follow the directive appeal to the disease, and then the appeal to the

THepuvim pazouxam, 0oopwim yacouxkam I ocnady bozy namantocs. Mays
Ipauvicmas na yspxei xaosina, 3-nad npasa padpa licyca Xpvicma
paosina. He 6asnacs ui ypoky, Hi npacpoxy. Xai axca paba boocas
(ims) ne baiyya. boe 3 nomawuy, a s 3 dyxam (Viarheyenka [Bsipreenkal
2013, No. 177).

In the first place, in the good time, I will pray to God. Most Holy Mother
walked in the church, from under her right rib did she give birth to Jesus
Christ. She feared no bad spell or hex. May the servant of God (name)
have no fear. God is with the help, and I am with the spirit

sacred events serves as a guarantee of healing.
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Ilamaunik, xanacvHik, 08aposvl, CACHOBHI, KAPUOBbI, PAOIHABYL,
acinaevl. Cmoil, namauuix, KaiacbHiK, NAcvlIaio ysbe Ha MOX, HA
banamot, 03e 1H003L He X0035Ub, CApoKi He wuabeuyys. Tam mabe niys
2YIAYb, a emaza namaunixa y (ims) ne ovisays. Paosiycs Icyc Xpvicmoc,
namatinix isbnéc, Mayi Icyca Xpvicma paoocana, beca npaxiinana,
Mapxkasaii pyxot, yce aneenvl ca MHOU.”

Epilepsy, falling evil, of the yard, of the pine, of the stump, of the
rowan, of the aspen. Stop, epilepsy, falling evil, I am sending you to
the moss, to the bogs, where people do not go, magpies do not chirp.
There you will eat and drink, but (name) will not have this pain. Jesus
Christ was born, he took the falling evil with him, Mother gave birth
to Jesus Christ, cursed the devil, with the hand of Mark, all the angels
are with me.

The historiolae organised around the baptism of Jesus Christ in the River
Jordan, especially popular in the European fund of spells, is also common
among Belarusians.

Cmanb kp36v y panu, kv 600a 6b Hpoanu, Kkedvl KCYusb C8EHMbIU
AHnw, keowvl x003u6v Xpucmocw Ilanw, amunv (Romanov [Pomanos]
1891: 69, No. 94)

Blood in the wound, become like water in the Jordan, when Saint John
baptised, when Lord Jesus walked around, Amen.

“Looking at the wound, cross oneself and say:

Iane E3y, Hex 6 maul pane Kpoy cmane, 5K eaoa y Iapoane, 03e [lana
E3yca xpuvicyini. / Lord Jesus, may blood stop in that wound, like water
in the Jordan, where Lord Jesus was baptised.

Then read the prayer “Our Father” and “Hail Mary” and then blow on
the wound. Repeat this three times” (Vasilevich, Salavei [Bacinesiu,
Canageii] 2009: 39, No. 1815, Itje district).

In popular representation, St John the Baptist is easily replaced by the Mother
of God or one of the saint characters, and it is not only water that mighy stop,
but Christ too:
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Cmot, kpoy, y pae, ax Icyc na Apoani, sk Mamka bocka Icyca Xpvicma
xpwicyina.’

Stop, blood, in the wound, like Jesus in the Jordan, like the Mother of
God baptised Jesus;

Acmanasica, kpoy na pani, ax Icyc Xpvicmoc cmasy na Iapoai. Icyc
Xpwicmoc yspney i kpoigi acmanasiyya eésiey. Aminy.”

Stop, blood, in the wound, like Jesus Christ stopped by the Jordan.
Jesus Christ suffered and told the blood to stop. Amen.

However, it is much more common to witness the motif for baptism being
implied, while there is a reference to stopping water, or even Christ himself,
that becomes semantically significant and is thus expected to programme the
cessation of bleeding.

Twoy Icyc Xpvicmoc yepasz paxy Apoan. Acmanasiycs Icyc Xpvicmoc
nacapaosine Apoaui, acmanagicsa Kpoy y paui. Amine (Vasilevich,
Salavei [Bacinesiu, Camaseit] 2009: 373, No. 1776, Masty district)

Jesus Christ walked through the Jordan River. Jesus Christ stopped in
the middle of the Jordan; stop, blood, in the wound. Amen.

Curiously enough, a number of Latin and German texts of the 15th century with
the motif of Christ in the River Jordan never mention baptism; it is the stopping
of water that is semantically important (Ohrt 1938: 31). The dominance of plots
with the motif of the sacred centre in local complexes and in the texts of this
group match the sacred river with the mythological locus marked by the oak.
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C-mang ny0a xapamicrara msakia FOpmass-paka, Tam imoy Icyc
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From under the rooty oak flowed the Jordan River, there were Jesus
Christ and Saint Elijah. Water springs were locked, the Jordan River
stopped. Stop, vessels of blood, do not flow, red blood.
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In the European traditions of various times, the situation on the River Jordan is
included in many functional groups, not only in charms against bleeding (Ohrt
1938: 79). Belarusians, for example, have incantations ‘for a fire’:

Ax Icyc Xpvicmoc na Apoanckoii eadse cmasi, maxk cmotl, d2oHb,
acmanasice na mecye...’

As Jesus Christ stopped in the water of the Jordan, so stop, fire, stop
where you are...

and against sorcery. Perhaps, the texts of this group also reflect the motif of
Moses crossing the Red Sea:

Twoy Boe yepa3s paky lapoan, esney éadze cmayv. A s 65110 Kposi
cmayw. Amin (Vasilevich, Salavei [Bacineriu, Canaseii] 2009: 364,
No. 1713, Dziatlava district)

God walked across the River Jordan, he ordered the water to stop. And
I will order the blood to stop. Amen,

which is especially popular in the German charms tradition (Schulz 2000). The
choice of characters and the organisation of events are often subordinated to
the rules of poetic speech, including rhyme, alliteration, and so on, as in the
formula-based text of:

Cosinmul An iwoy npaz Apoan, eada cmana, mo i mel, Kpoy, cmamn. '’

Saint John walked through the Jordan, water stood still, then you,
blood, stand still.

The vast majority of the texts with the River Jordanian motif are recorded in
the west of Belarus, in areas of primary residence of the Catholic population.

A special place among the renditions of the historiolae is occupied by the
Passion of Christ. In the texts of various genres, the crucifixion and wounds
of Christ (inspired by John 19: 34: “one of the soldiers pierced his side with
a spear, and at once there came out blood and water” acquire the meaning of
the redemptive sacrifice. According to Ernst, the water and the blood of Christ,
as healing tools in verbal magic, are a metonymy of baptism and redemption.
The motif was first found in a spell against arrows from a twelfth-century
manuscript in the Vatican Library. In a free translation, the plot amounts to the
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following: Longinus was a Jew, he pierced the heart of our Lord Jesus, blood
and water flowed from there. Water is our baptism, blood is our redemption
(Ernst 2011: 76-77). See in later German records:

...Logemimuss (=Longinus), der blinde Jude, der stach Christus dem
Herrn seine Seite durch und durch; daraus floss Wasser und Blut, das
ist dem N. N. Fiir seine Augen gut. (Haase 1897: 54)

The image of Longinus in the German tradition is primarily characteristic
of charms for bleeding, but is also found in other thematic groups. It is also
important that the soldier received his sight, not only in the physical sense,
but also came to believe in Jesus. Among Belarusians, the image of Longinus
appears on a single occasion, and is related to the treatment of ocular diseases:
“Here you’ll wake up early, don’t drink or spit, and cross yourself and say:
‘Christ is Risen! Longinus the centurion, help me’. Take some spit from under
the tongue and rub it in your eyes”."" Perhaps, indirectly, the situation was
reflected in the incantation imperative of

CoBatbl Skay, xanail kar’€, 3aTbIKaii, 3aMbIKail Kpoy ¥ paHi. AMiH,
amin!'?

Saint James, grab a spear, stop, lock the blood in the wound. Amen,
amen!

The redeeming meaning of the blood of Christ is also found in the Belarusian
texts:

Mamka mas, oabpadses mas, yi cniw yi aasxcol yi aonayvieaeut?
— Cnuro, ns21cy, aonausiéaro i yea cHe cHiyya. Hsxaii motl con Ha
daoicodcul nadse. Ha evicokail eapvl na opaee 3anamvl Xpacm, HA
xpuvicye Icyc Xpvicmoc pacnsimol, packpulocagansl, JHcale3HblMI
26azoami nanpulbisansl. [lpaz ceamoe pabpo kpoy yaus. Ipviuwioy k amy
Tocnao na mpayyi 031k, nacmasiy epadox, ycamy ceenty ab ‘ayieHHe,
cesimomy yeavyy nanseudsnne.’

My Mother, my patroness, are you sleeping or lying down or resting?
—TI am sleeping, lying down, and resting and having a dream. May my
dream fall with the rain. High on a mountain, on the tree is the golden
cross, Jesus Christ is crucified on the cross, spiked with iron nails. Blood
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is flowing through the holy rib. The Lord came to him on the third day,
set him a coffin, revelation for the whole world, relief to the holy body.

... Ysl0e JCLIO0BI NAUMAYULLL | HA KPIC Ysbe pacnayuivl, Hazell i pyKell
K Kpacmy npwle6az03iyulbl, YsApHOGsl GAHOK HA 2ANA8Y MEAI0 CEAMYIO
saznadxculyuivl 1 meaé pabpo ceamoe kan’'ém npabiyuivl, i 3 meatieo
pabpa cwiiose kpoy i éada. I Adam xpwicyiycsa meaéi kpwiséio (Va-
silevich, Salavei [Bacinesiu, Canaseii] 2009: 82, No. 275, Dziatlava
district).

...the Jews caught you and crucified you on the cross, nailed your legs
and arms to the cross, put a crown of thorns on your holy head and
pierced your holy rib with a spear, and out of your rib blood and water
will flow. And Adam was baptised with your blood.

In the Belarusian tradition, the theme of Christ’s torment is included in the
texts aimed at stopping bleeding.

Xpicmoc y ysamuiyvl i Ha Kpecm 520 pAcninali, Kanvém pedpovl
npeloisai, Kpoy nyCcKaii, ceeykail npuineKaii. I3Hoy Kpoy 3ulHIMAbLcs,
cyHimanvics. 3avmics i y pabot booxcae (ims). Amin (Vasilevich, Salavei
[Bacinesiu, Canaseii] 2009: 380, No. 1821, Krasnapollie district).

Christ was in prison and crucified on the cross, they pierced his ribs with
a spear, let his blood out, seared it with a candle. And blood stopped
again. Stop it in the servant of God (name). Amen.

A prayer for nosebleeds is known from the seventeenth-century handwrit-
ten doctor books: “And cross yourself three times with a knife and draw a
line: «OTKyay TH IMpPUAET TOCHOAL OOT, KOMKe MpHua B pedpa CBOH, SIKO OH
HE YCTPAIUWIICS S3BBl, HE PEXKEKECs], YKOPUCS Y Bsilie, KO J103a» OdeBuIHA
KHUYKHAS OCHOBA 3THX TekcToB. ‘From somewhere, Lord God will come, a
spear will take into his ribs, as he was not afraid of the wound, was not hurt’”
(Redkiye Istochniki [Penkue uctounuku] 1977: 113). The book origin of these
texts is obvious.

The stigmata of Christ, mentioned in Gal. 6: 17, are used in many European
spells for wounds, when they are credited with the ability not to bleed, fester
or swell, although none of this is mentioned in the Biblical descriptions. The
charm magically simulates both reality and the sacred event itself — out of
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compassion, the popular consciousness would like Christ not to be sick and his
wounds not to hurt him. Particular emphasis, as conditioned by the pragmatics
of the incantation, is extended to the invulnerability of the Body of Christ.

Ak y Hawaea Icyca Xpvicma nays panavax, nays donedax. Panauka 3
panaukail carosics, naaxas Kpoyy pabwi Bowcail (ima) y (eanage, Kpwisi,
Haeax) paseitiozics, 0obpas acmanasics. Ak nawamy Icycy Xpvicmy
y banesusx He 6visaysb, max i Hawai pade boocail (ims) banesHi He
sioays (Vasilevich, Salavei [Bacinesiu, Canageii] 2009: 378, No. 1809.
Valozyn district).

As our Jesus Christ had five wounds, five sores. Come wound with
wound, flow out, blood in servant of God (name), in her (head, blood,
legs), stop, good blood. As our Lord Jesus Christ will not be in pain,
so our servant of God [name] will not see diseases.

The idea of every human wound as the sixth wound of Christ, washed and
redeemed by His blood, is rarely found in the East Slavic tradition (Agapkina
[AranmkunHa] 2010: 369), e.g. in Belarus:

Y Cnaciyens 6vi10 5 pan, a wo—cmyio s 3azasapwisaio (Shteiner, Novak
[IITsituep, Hopak] 1997, No. 148, Homiel district).

The Saviour had five wounds, and I’'m charming away the sixth.

In Belarusian incantations, an appeal to the holy wounds of Christ does not
necessarily refer to the corresponding Biblical account, as the very mention
of them attaches a specific tone and sacredness:

Tocnaosi, npeiiimi maro manimsy oa céamoe panwvl. Xpvlcmoc pao3iycs,
xpuicyiyest Ha Bepoani.'

Lord, accept my prayer to the sacred wounds. Christ was born, baptised
in the Jordan;

I3ycoswr kpanki panvl. CoHya ycxo03iysb i 3axo03iysb, HAXA Mazo ...
yena 60nb npaxoodziyy.

Christ’s wounds healed fast. The sun is up and the sun is down, may
this... body lose its pain.
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The episode of Christian history (John 19: 34), which formed the basis of the
“Longinus formula”, is well known in apocryphal texts, cf., in “The Virgin’s
Dream”, known to Belarusians in hundreds of versions,'¢ e.g.:

Ha eaps Cianckail, na 35amae XpulcyisiHcKail

Tam yspkayka cmasna,

Y mou yaprayxi lpvicesasmas /[3eéa Mayi Mapuis cnana.
Bioana ana comn 03iyHbl-npad3iynvl, CmpawiHbl-npacmpauits,
Ax Xpvicma na myky é6pari,

Ha Kpvicye pacninani,

Lapnoswl 6a1oK Hao3asai,

Kan’ém pabpo i pyxi npabisaii.

I3-nao npasaea psabpa ninacs Kpoy i 6ada

Vesmy ceemy na cmasnis, a n00zsam na nomawy (Lapatsin [Jlanaris]
2018: 262)

On Mount Zion, in the land of the Christians,

There was a church,

In the church the Blessed Virgin Mother Mary was sleeping.
She saw a most miraculous dream,

As Christ was taken to be tortured,

Crucified on the cross,

They put a crown of thorns on his head,

Pierced his rib and hands with a spear,

From under the right rib, there flowed blood and water

For the whole world to stand, and for the people to help.

The appeal to the resurrection of Christ, in turn, possesses a powerful life-
affirming and healing potential. The Easter formula “Christ Has Risen” is a
vivid example of the declarative type of ritual expression, which not only
recognises, but also creates a certain reality. In Belarusian incantations, this
formula can even be used in the form of a reinforcement:

Xpvicmoc sackpac ao pabwi(a) 6odxcail... Amins(Vietka district)
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Christ is risen from the servant of God... Amen;

Moii oyx, T'acnoons nomawy, Xpoicmoc eackpac i ypok icuss (Zlobin
district)

My spirit, Lord’s help, Christ is risen, and the bad spell is gone.

The knowledge and understanding of Biblical events in incantations are some-
times accompanied by simple and even primitive analogies, for example with

the birth of Christ:

Ak Icyc Xpvicmoc Ha ygecb ceem a8iycs. max i p.6. pao3iycs, COHyam
aceayiycs i mecayam yeazaycs, ycimi cesmkami caoxcaycs (Barta-
shevich [baprammsiu] 1992, No. 1214, Homiel district).

As Jesus Christ manifested himself to the whole world, so the servant
of God was born, illuminated by the sun and girt by the moon, with all
the saints around him,

Or with His Resurrection:

Icyc Xpovicmoc sackpoc, ka6 i.p. 30apoye sackpacno (Bartashevich
[bapramsBsiu]1992, No. 914)

Jesus Christ is resurrected, so may the servant of God’s health be resur-
rected, etc.

The events of the sacred history are intertwined in mundane contexts, when
even the disciples of Christ are compared with varieties of roses or the disease

of rose (erysipelas):
Kamsanoii dapoeau Ilan E3yc iwoy, yeem pyocy Ilan Ezyc nawoy. ¥V
Iana E3zyca dsanayyayb y4anixoy, a y posvi 08AHAYUAYb Yeamoy."”

Lord Jesus walked along a stone road, Lord Jesus found a flower of
rose. Lord Jesus has twelve disciples and the rose has twelve colours.

Obviously, resorting to Biblical history, in turn, undergoes processes of adapta-
tion and transformation that demonstrate the liberal handling of material for
the historiolae, with a rather significant departure from the dogmatic serious-
ness required in relation to the Biblical word. In some cases, this process is
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forced to the level that it almost leads to a new concept of Biblical events,
which, in turn, are then again used as initial evidence for subsequent magical
practice (Schulz 2000: 357). Indeed, it is not always a question of establishing
a similarity, but of creating a correspondence — sometimes a quite surprising
one — between the two situations (Bozoky 1992: 89).

booicocas Mayipv Ha kameni caozena, Icyca Xpvicma 03zsapoicana,
MbIHAM a2apaddicand, NIIHOU NINIHALA, a OOTbULLL SIHA HIY02A HSl 3HAA,
MONbKI 3HANA YPOKI-VIEKT a00ayisayb nansnevis, 0amMasols, HAHOCHbI,
HAMOYHbIA, NPLI2ABOPHBIA, CYCeOHis, camelnvla. 13 Icyca Xpvicma i3
DPYUAK-I3 HOJHCAK 26A303€ BbIHIMAA, HA KaMeHi npvlOisana, i email pabe
Boorcorcant I'anni naxoti 0asana, YixinoKi 1€2iH6KI MOU OYX NPLIHIMATA.
Mot [lyx — I'acnoowi [yx (Lopatin [Jlomarur] 2017: 125).

Mother of God was sitting on a rock, holding Jesus Christ, guarding
him with a fence, covering him with a shroud and she did not know
anything else, just knew how to fight bad spells of the field, of the house,
contagious, magic, sorcerous, from the neighbours, from the family.
Out of Jesus Christ, out of his legs and arms, did she take out the nails,
left them on the rock, and gave peace to this servant of God Hanna,
accepted my quiet and light spirit. My Spirit — Spirit of the Lord.

The process is especially expressive in Belarusian incantations, as Biblical
events are intertwined with fabulous motifs, and sometimes their logically
incompatible and figuratively fantastic fusion produces a special effect. Ob-
viously, the logical correspondence of a specific comparison is not essential,
essential is the desire to place the treatment situation in an appropriate context.

The plot varieties of the historiolae form two equal blocks — when the
action takes place in the sacred centre or the main assistant is on the way. It
is someone, most often a Christian or even a mythological character, who is
travelling; something happens to him or her, as a result of which (or in spite
of) a recovery occurs. Analogy requires that the semantic levels of the text
and reality be interconnected.

Xoow1y Bie no 3vimni i no 800i i N0 8CAKOU MOYbl i Hbl OOSYCA CYPOYbI,
VPOKY, JISIKY | Bpbl2080PY, Hbl YDbIKAHHSA, Hbl YasaKaHHA. 1 mel, pab Booicbiil
(ims1) Hobl OITiCs Hbl YPOKY, Hbl YISAKY. AMinb. '
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The description of events in the sacred centre involving divine characters
produces such a powerful healing effect that the entire cluster of texts does not
require listing the person’s inferiority or seeking help. They are only limited to
stating the sacred order or the ability and willingness of the named character

God walked around land and water, and everywhere He could and he
feared no bad spells, fright or a love spell, no hex or curse. And you,
servant of God (name), fear no bad spell or fright. Amen.

to come to the rescue.

This cluster also includes a number of implementations of the plot of the

Exay FOpuwiii i Heopweiii na eéapanom kawe, y 3anamom csoie, na
Kpymoti 2apa, na colpoul 35:M1e, na 3A1EHAl mpase 3 mpblMs 3a1amulMi
mpocmauxami. AOHa mpocmauxa Mandas, opyeas 3aiamas, a mpoysisi
mas, wmo yoapul i 8blGiXi evicasapasae i blmayise na CiHsamy Mopy
aonpaynse.”

St George was riding on a black horse, in a gold saddle, on a steep hill,
on the damp ground, on green grass with three gold canes. One cane
is small, the second is gold, and the third one is that charms blows and
dislocations away and sends them off on the blue sea.

Second Merseburg Charm:
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Exay Icyc Xpvicmoc na eoponom rkowe, Ha 3010mom cedie yepas
KaniHaebl MOCM.

Kouv cnamwvixuyyca, a mocm npoeoniyca, y KOHs Cycmay 36epHyyca.
Myciy Icyc Xpvliemoc 3 kous 3uaa3ayb, Cycmay HACManoyiayb.

LlIxypa Ha wKypy, a Kpoy Ha Kpoy, a cycmay Ha cycmay, wmod yoap

i 3b6ix nepacmay.”’

Jesus Christ was riding on a black horse, on a gold saddle, through the
bridge of Kalina.

The horse stumbled, and the bridge collapsed, and the horse’s joint
dislocated. Jesus Christ had to climb down from his horse, and fix the
joint. Skin to skin, and blood to blood, and joint to joint, so the blow
and the twist stopped.
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These and a number of similar texts report a precedent event with a favourable
ending, without mentioning the patient, while the story is limited to informa-
tion about the sacred character healing or his horse. No less widespread are
texts involving a story told at the beginning of the incantation, preceding,
conditioning, and introducing a final imperative formula.

Ilepsvim pazam Tacnoouiv wacam Tocnady boey namaniocs, céamoi
Ipauvicmaii naxaaniocs. Exay Cyc Xpvicmoc uapa3s 3anamvl Macmok,
eciamKo cmynino, Hodcky 36ixuyno. Cmoim Icyc Xpvicmoc i niaus-
puloae. 10e Ilpauvicma Mamep Booica i kaxca:

— Coin MOl 8a31100/1eHHbL, Y20 Mbl NAAUIUL-pbloaeiu?

— Ak MHe He naaxkam ne pvloam, exay uspa3 3aiamvl MACMOK, eCIsMKO
CMYNINO, HOJICKY 3GIXHYIO.

— He nnauy, Coinky, He puloail, st AMy Max 3paonio, SK 20 mami napadina.
Kocmb i 3 kocmio ckaadana, sHcwlity 3 Heblioro Cmadwlid, Kpoy i 3 Kpoyio
nepanieana.

Ak cyxomy 0y6y He paszsisayya, max y KpowusHo20 (UMAPEK) y HO3L
boni ne oysam?'

For the first time, in God’s time, I will pray to God, will bow to the
Most Holy Mother. Jesus Christ was riding across a bridge of gold,
his donkey stumbled, twisted its leg. Jesus Christ stopped, and started
lamenting. There goes the Most Holy Mother of God and says:

—My dear son, why are you crying?

—Why can I not cry, I was riding across a bridge of gold, my donkey
stumbled and twisted its leg.

—Don’t you cry, Son, don’t you cry, I’ll make it look the way his mother
bore it. Bone to bone, vein to vein, blood to blood.

As a dry oak will not grow, so the baptised [name] will have no pain
in his leg.

The incantations of this type blur the distinction between the real and the
supernatural worlds. The present time of these spells precludes the transfer
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of the patient and the healer to ancient, mythic times, and the sacred world
spreads around the supplicant, instead.

In Belarusian charms, the historiolae are found in most functional groups,
and occupya rather prominent position in some of them, e.g. in charms for
easy childbirth. The main plot conflicts of childbirth charms are few, while the
main motif for opening the birth canal is realised by various means. the special
elevated tone and sacredness of this type of spells is imparted by the idea of
comparing the pains of a woman in childbirth with the torments of the Virgin
or even those of Christ. The European traditions of charms and the rituals of
Christmas are saturated with numerous parallels between the figurativeness
and ritualism of childbirth and those of Christmas, as the Virgin and the mother
in childbirth are regularly compared (see in detail Strakhov [Ctpaxos] 2003:
191-227). In childbirth charms, events occur simultaneously in Biblical time
and the time of woman’s labour, which by the mere fact of referring to the
precedent, magically ensures a successful outcome in the childbirth:

booicorcas mayep Cyca Xpvicma cnapadsina, copax uso3enb HACiAa, y
boorcorcatl nacvyeni aaxcana, K pabe booicoicatl npuixaosina i 2amy 6oie
aosaosina, 3a nosecvyi y 0obpam mecvyi cmanasina (Bartashevich
[baprammgiu] 1992: 244, Mahiliot district)

Mother of God gave birth to Jesus Christ, bore him for forty weeks,
lay in God’s bed; came to the servant of God and took the pain away;

Ak Mayw Ipauucmasn y emom cama oysana, u Cyca Xpucmay 2opoosu
¥y Pycanumu na pyxu npunumana, u yapckis 60pomul pacuunsnag u pade
Oootcoll npowu dasana, paccmynuyecs, pasviio3uyec, yce Cyexcayxu,
0opoorcauxru, yapcekis sopomul. Bvicmpuia kocvyu paccmynucs, pabe
booicaii Mapwvu paswiiiosucs (Romanov 1891: 160, No. 4)

As Most Holy Mother did it herself, and took Jesus Christ in her arms
in the city of Jerusalem, and opened the Holy Doors and offered help;
come apart all paths and tracks, the Holy Doors. Quick bones,” come
apart, in servant of God Maria, come apart.

Relevant in this context is the formulaic beginning of a charm from the Bier-
azino district, which should be repeated three times:
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luacnisaa mas minymauka, y axyro Icyc Xpvicmoc napaosiycs (Vasi-
levich, Salavei [Bacinesiu, Canaseii] 2009: 48)

Happy is the moment when Jesus Christ was born.

An effective magical tool expected to programme not only successful, but also
painfulm childbirth is the precedent-setting situation of the Virgin’s giving
birth to Christ.

AHr Mayv Mapis Icyca Xpicma paodsina, we kpivayuivl, He Cmanayutsl i
JII0031 He CbIXayuivl, max i Mue namaei, coesamasn bazapoosiya, paosiys
i He Kpiuayw I ne cmanayb. Amins.”

As Mother Mary gave birth to Jesus Christ, without a cry, without a
moan, and people heard nothing, so help me, Holy Mother of God, to
give birth to a child without a cry or a moan. Amen.

In addition to the verbal embodiment of the motif of the Mother of God’s
delivery, the ritualism of Belarusians has preserved references to the action-
based design, first of all, in the advice to give birth on straw (Piatroskaya et al.
1998: 62). An appeal to the Virgin Mary, who suffered no torments, was quite
common in the spells of medieval Europe. In particular, it was recorded in the
popular English medical book (Liber receptorum medicinalium), compiled
in Latin by John of Arderne, but translated many times into other languages.
Among the tips, including magical ones, there are texts for easy delivery:

To make a woman deliver a child quickly after a long labour. Bind
this charm below the knee of the woman in labour while saying the
Lord’s Prayer and the Ave Maria. (...) When Christ was born his mother
suffered no pain. (...) Christ calls you child + come out (...)"** (Jones,
Olsan 2015: 421).

CHARACTERS OF CHRISTIAN HISTORY

The precedential space and time of the Belarusian charms are inhabited by key
characters from the Old Testament, among whom the most frequent are Adam
and Eve, as well as King David; less common are Cain and Abel, Abraham,
Sarah, Isaac, Noah, Solomon, and others. God, Christ, and the Virgin Mary oc-
cupy a special position; Archangel Michael, Saints George, Nicholas, Barbara,
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etc. play their roles in certain plot situations. The set of these characters is to
some extent determined by the chosen Biblical subjects, however, a number
of heroes may become part of rather arbitrary situations. In some cases, the
choice of a character follows the goal of the charm, by correlating the legend-
ary history of the saint with the problem itself. In particular, St Antipas helps
to relieve toothache. Regional traditions are represented by their own heroes,
for example, the Soz and the Dnieper river basins are marked by a frequent
reference to the Kyiv-Pechersk Lavra reverends, more often Anthony and
Theodosius together, which reflects the local tradition of their veneration.

Unexpectedly active in the charms is the anthroponym Adam. Saint Adam
appears as a proper healer. It might be interesting to note that these plots speak
about the heavenly times, before Original Sin had been commited:

1 mo1, conv, yapviya, 6odxcas namawniya, i He 5 ysbe 6ydy dasayv,
i 6yoszeyv ysbe oasayv cesmul Adam, i 6yozeyv xkazayv: “‘Email
cKayini, Kpacuau wapcyiuni, ad udmepvl novmaust oam’”’ (Bartashevich
[baprammBia]1992, No. 212)

And you, salt, the queen, divine helper, and I will not give you, Saint
Adam will give you, and he will say: “This cattle, the red fur, I will
give help from chemer [disease specific to horses].”.

And even as a substitute for Christ in the versions of “The Virgin’s Dream”:

Mamxa Ceamas natiuina y yspkayxy obl Kpy2om npblCmoia mpbol pazol
xaoszina, neena ovl u 3acHyna. 1 npvliuoy A0amko-cblHOK | nvimae:
“L{i mol, mamanvka, cniw, yi met max asoconu?”’ (Vasilevich, Salavei
[Bacinesiu, Canaseii] 2009: 253, No. 1177, Klieck district).

Holy Mother went to a little church and walked around the altar three
times, and lay down and fell asleep. Then came Adam the son and asked
her, “Are you asleep, Mother, are you just lying?”.

Of even greater interest is that the charms tend to demonstrate the life of the
first humans from birth to death. In particular, in charms for good childbirth,
an unborn baby is named Adam or Eve:

Ilepsvim pazam 0o0bpwim uacam, si k Poze npicmynaw, Mays
Ipsauvicmyro na nomawy npizviearo. Mayw [Ipauvicmas npicmynana,
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Kamy mam nomaysl 0asana. Lfi mot Esa, yi Aoam, He 03apacel, I acnoos,
mam. L]i mot Esa, yi Aoam, He 03apoicel T acnodzs mam.

For the first time, in a good time, I will proceed to Rose, calling Most
Holy Mother for help. Most Holy Mother appeared, gave help to some-
one there. Or you Eve, or Adam, do not hold it, o Lord, there. Or you
Eve, or Adam, do not hold it, o Lord, there.

It is the child who is addressed in the charm “For the preservation of the foetus™:

Twioy Aoam uspasz 60icbl Oom, Uspaz 08aHaAYYAYb 3AMKOY. 3AMKHY enbl
3amKi i 3aeasapy, nakyna Boe Hapoosiyb 0a ypom s, 3571e3Hbla MblHb,
KAMAHHASA 2apa, mol, 03iysamxa, cmotl, nakyis meas napa. /lai boe na
nomau (Bartashevich [Baprammgia]1992, No. 1099)

Adam was walking through the house of God, through twelve locks.
I will lock up those locks and I will spell them, until God helps give
birth in time, iron fences, a stone mountain, you, baby, wait until your
time comes. God, grant us help.

In the healing contexts, the precedent situation of creating Eve from Adam’s
rib foregrounds the very moment of the creation of Adam, placing the sick
person in the place of Eve. In this way, the archaic motif of the second, this
time divine, birth is implemented:

leana mayi paosina, na 1o03ax He xao3ina, 30apoyem Haoznina. leana
boe camsapury 3 scoymau kocyi, Adamasaza pabpa, kabd leany OvL10
dobpa. [[ze conetixa 3anadana, mam i nixa npanaoana (Vasilevich,
Salavei [Bacinesiu, Canaseii] 2009: 262, No. 1220, Liuban district).

Mother gave birth to Ivan, She did not go among people, gave him
health. God made Ivan from a yellow bone, Adam’s rib, so Ivan could
be well. Where the sun sank, there the evil disappeared.

It is Adam and Eve who are the first married couple:

LImob mel y napwl Hcwlau, 8ACAIUNUCA U 000pa easapbvliu... Aoam u
Esa cnapviwwl, emati napvt hukmo ne napyuint (Polesskije zagovory
[[Tomecckue 3aroBopst] 2003, No. 937)
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May we live as a couple, have fun and a good talk... Adam and Eve,
the couple, no one will break this pair.

The incantations also mention the paradiasiac tree:

Y npaceemnvim noni cmaiys opasa, nad meim opasam Aoam i Eea. Ak
Aoamy 3 Esail 3 paio He 6bixad3iyb, maxk emamy 3a1amuiKy na Jcvleamy
He Xao3iyvb, He Oyuasays i Kpanka Ha ceaim mecyeuxy cmasiys (Barta-
shevich [Bapranmsiu] 1992, No. 814)

In the bright field, there stands a tree, under the tree, there are Adam
and Eve. As Adam and Eve will not leave Eden, so this zalatnik will
not travel around the stomach, will not rage, but firmly stay in its place.

The initial position of Adam and Eve in this text — the sacred centre under
the tree — is generally consistent with the precedent, but is understood in
the evaluation-based categories. Yet, the first people should become the first
deceased:

A npawy [Inéckis knadbiwua, nepsvlx 3ansameix nodsei Aoama i
Eey. Ilpawy Map 10, Tanny, I[lampa, cmapwix i manwix, Ob18anbIX,
NPBIXANHCATIBIX, 3HAKOMBIX [ HE3HAKOMBIX i ycex ceamulx. [Ipawty, xneo-
conb npvimiye, Hine 30apoye éaphiye. 9 pazoy. 3mbiywet 1iyo 6adotl,
suLIIYb 8ady Y 60OK Mozinar.”

I ask the cemetery of Pliosy, the first late people of Adam and Eve. I
ask Mary, Anne, Peter, old and young, experienced, outsiders, familiar
and strangers and all the saints. I ask you, take bread and salt, give Nina
her health back. (Nine times. Having washed the face, pour the water
towards the cemetery.)

Accordingly, living in the other world led to their frequent mention in tooth-
ache charms:

Manaoszik-manaosix, 203e mol 661y? — YV Aoama. - A oviai 11003i y
Aodama? — Boni. — A wimo sinwl 5103aysb? - Kamenwv. — A banays y ix 3y061?
- He 6ansyw. [lyckaii y paba boowcaza lsana 3y661 mooica ne banayn.’®
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New Moon, New Moon, where have you been? —At Adam’s. —And
were there any people at Adam’s? —There were some. —And what
did they eat? —Rocks. —And did they have a toothache? —No, they
didn’t. May God’s servant Ivan have teeth without pain, too.

In addition to this precedent status, the images of the primordial people in
charms appear along with other sacred assistants in typical plot situations:

Haexay Aoam Ha 3ane3nbiX Kaniécax, nayész ypoki, nadymMaHbvHi,
32a80pvl na ycix cénax. Ilanoyckis, napaboyckis, NAHCKIs, YbleAHCKIA,
Mamapckis, AHcblOOYCKis, QPanyy3CKis, 2epMancKis, aycmpauucKis,
MBIUKABBL, HCAOKABDL, YIHCOBLL | KAMAPKOBHL.

Adam went on an iron cart, took bad spells and charms to all the vil-
lages. Of priests, of workers, of lords, of Gypsies, of Tatars, of Jews,
of French, of Germans, of Austrians, of mice, of frogs, of water snakes
and of mosquitos;

Ilepaxoo, nepaxoo, ckonvki yebe 200? Kazay Adam i Eea, wmo mol
mym ne mpaba.’®

Falling evil, falling evil, how old are you? Adam and Eve said you are
not needed here.

Significantly, the anthroponym of Adam itself acquires a wide range of mean-
ings. Along with the name of the first man, it begins to denote the name of the
fundamental element — the earth:

Jlobpur eeuap mabde, zemasi Aoam, mol, 6ada Apoanne, mol 00 ceeny
npwibbleaeut 6 Kanooessi U 6 peKu HanOIHsew, NANOIHU MAlO CeMElHy
2UCBI3Hb 10006010 ... 7

Good evening to you, Adam the earth, you, the water of the Jordan,
you come to the wells from very beginning and fill the rivers, fill my
family life with love...

Curiously enough, the character of the sparrow, which was discouraged from
damaging the crops, acquires the name of Adam, the fact most likely relying
on consonance:
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Tol, 6epadetixa Adam, s mabe 3aeona ceatico ne dam (Bartashevich
1992, No. 67) — You, Adam the sparrow, I won’t give you my lot.

It is equally curious that the name of Eve is used to mark both the sacred
assistants and a number of their antipodes. Within a single text, Eve appears
as a holy helper and as the eldest among the twenty-seven sisters, the stars:

Baoa-saosiya, yapviya Yainauiya-pymaniya! Ipvibaynseccs mol i3
2op, i3 800, i3 8aANIKIX KO0y, npvloay mol, [ocnaosi i mamap Bocas,
ceamas yapwiya byeypoosiya, emaii ckayini manauxa. I 3opsi 3apuiyul,
écyb mpwio3essayb CACMPbIYbL, MIdC 8aMi écyb OONbLUAA CACMPbIYA
Eea. Ceasmas Esa, ceamul Bocin, nauiniys vl c6aix cye uiykayi emvis
ckayinvl manauka... (Bartashevich [Baprammeiu] 1992, No. 264).

Water-water, queen Ullianitsa! From the mountains you swell, from the
waters, from the great springs, swell milk in the cattle, you Lord and
the Mother of God, Queen of Heaven. And the stars, the twenty-seven
sisters, among you there is the eldest sister, Eve. Saint Eve, Saint Joseph,
send your servants to find milk for this cattle....

In one charm, Eve is the name of the snake queen (Romanov [Pomanos] 1891:
111) or the water snake’s wife:

Byoic, 8yorc, 006pwr myoic, meas siconka Eea, Eea, Eea. Cadszspoicaii ceaix
035yell, 6anbublX i MANeHbKIX | camblx naceieonix...>’

Water snake, water snake, a good husband, your wife, Eve, Eve, Eve.
Support your children, big and small, and the last ones...

or simply of a snake that bit someone:

Taosina Eea, cyxas kak 0Opa6d, 4020 ¢ mbl PA3031IAC, Y020 JIC Nbl
nokycinaca...’!

Eve the snake, dry as wood, why are you mad, why did you bite....

Of particular note is the group of texts in which Eve is described as the mother
of all illnesses and placed in the mythological centre of the anti-world, the
world of sickness:
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Yoapy, yoapy, eacnaoapy! Iapaosina yabe Eea na cinim mopul, Ha
benvim Kameri, mam made nieayi, s0ayi, y [lapacki ne bvieays, kacyet
He namays ... (Bartashevich [bapramagiu] 1992, No. 529).

Blow, blow, oh Lord! Eve gave birth to you in the blue sea, on a white
rock, there you will eat and drink, will not be at (name)’s place, will
break no bones....

The Belarusian spells have numerous mentions of Eve as the mother of ill-
nesses, especially of dislocations and other limb injuries, e.g.:

3gixasa mayi, yoapasa mayi, yesapooasa mayi na cadouky xaosziii,
eanyoax wiykani. I'any6ki 3natiuinics, Kab KOCMayki, Cycmayki ymecma
cuuiiwnica™

Mother of twist, mother of blow, mother of sprain walked in the gar-
den, looking for doves. The doves were found, so the bones and joints
came together.

Cases referring to Biblical characters as to the “parents” of illnesses are not
unique. Even Jacob-Isaac, a character twinned in line with the mythological
striving for two-ness, is declared the father of the saint (!) daughters who give
shivers to the heart, make hands and feet numb and brain dry:

Ha socmpase na kamui mam cmaiyb npacmoi. 3a npacmonam cs03iysb
Hray-Icaxay, i ca césmvimi 0auapami, Kamopbwls Xad3ini capya 3Haobii,
PVKI HO2T ambvimaili, y 2a1a6e Mo32i GblCYULA.

. , , ..
Ipviexay Op ’a-fzop s na éapanvim kami i 3 3a1ameim MA4OM.

— Akay-Icakay, ades0si ceaix dauapaii, wmoo sHvl He Xao3Li, Hebleama
He cywblai, pyKi-Ho2i He namini, y 2anage maszei e amuimani. Ak ne
6y03sew ix ysaosiys, OyOy msuom pyoiysb i aeném naniyv. 1y esmol uac
aminb. Oma ao ypoky.s

On an island, on a rock, there stands a throne. Jacob-Isaac is sitting on
the throne, and with his saint daughters who gave shivers to the heart,
made arms and feet numb and brain dry.

St George came on a black horse with a golden sword.
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— Jacob-Isaac, take your daughters, so that they did not go around,
make no belly dry, no arms and legs ache, no brain numb. If you do
not take them, I will fight with my sword and burn with fire. And for
this time, Amen. This one is for bad spells.

The incantations of the Polesia region preserve a motif involving the daughters
of a sacral character included in a countdown structure. Most typical is Samson:

YV Camcona 6wino cim oouok. 13 cemi wvicw, i3 wvicmol name, i3 nAmi
WMBIPHL, 3 WMIPLIX MPbl, i3 MPOX 08i, i3 080X 00OHA, PONALA B0HA, XAl
i 6pokwl nponadaromsp.>?

Samson had seven daughters. Of the seven six, of the six five, of the
five four, of the four three, of the three two, of two one, she is gone, so
may the spells be gone.

Researchers have documented a number of texts about the daughters of the
Virgin Mary (in a spell against a snake bite (Bartashevich 1992, No. 624) or
Jesus Christ, who “walked in the mountains, led the twelve daughters with him”.
The story of Cain and Abel takes a prominent place in the cluster of the
Belarusian actiological legends for the spots on the Moon, with the Earth’s
satellite standing for the place of punishment and disgrace, which arises from
the main theme of these legends: fratricide. The topic of fratricidal murder is
typical of many European traditions, e.g. one of the many Belarusian exam-
ples: “They say Cain killed Abel, a brother killed his brother. Cain is a sinful
man. God revealed the murder on the Moon, so that people were afraid to
kill” (Avilin, Bohaneva 2016: 114). In the system of medical magic, these Old
Testament characters took their place among the toothache charms.

Kaunw, Kaunw, Kaunv, éa1u cnpacums bpama ceasieo Asuns, yu
bansimo au y sieo 3yoel. — ,, Hemo
Amya u Coina u Cesmaea Jlyxa. Amuns, amuns, amuns (Dobrowolski
[do6poBonbcknii] 1891, No. 3)

“«

. — Taxv u y p. b. nemo. Ba ums

Cain, Cain, Cain, tell them to ask your brother Abel if he has a tooth-
ache. —No. —So the servant of God has none. In the name of Father
and of the Son and of the Holy Spirit. Amen. Amen. Amen;
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Kain! Kain! Kain! Cneimaii y 6pama ceatieo Agens: ne bansiys y 120
3y661? — He. — Tax 6v1 y paba Boxcaza (ims), ne. Amin. Amin. Amin
(Vasilevich, Salavei [Bacinesiu, Canagseii] 2009: 401, No. 1939, Iuje
district)

Cain! Cain! Cain! Ask your brother Abel: Does he have a toothache?
—No. —May God’s servant (name) have none. Amen. Amen. Amen.

Perhaps this configuration was conditioned by the dominant position of the
Moon as the somatic equivalent of a tooth.

In every instance, allusions to the legendary story contribute to the forma-
tion of spells, in this case for epilepsy:

Y noni nacxy ne nepemepiyn, y mopi eaowr ne nepaniyv. Tax Kaiinio
Asento na mecsaybl He CmMasyb, y MAIA03EHYA CHYHCAHA2A MANAO3eHYd
ne ovisayp.>

One cannot measure sand in the field, pour water from the sea. So
Cain and Abel will not stand on the Moon, the frightened baby will
have no fright.

In rare cases, one can find the names of Abraham and Sarah, both popular in
incantations due to consonance, rather than relying on a precedent.

Oyeyv Hawv Aypams ycé noas ysopas, scana seo Capa no noiarwo
X003una, moesmvlemsl cad3und. A xmo ux konass, momy boev nomoeasw
(Romanov 1891: 103, No. 262).

Abraham, our Father, ploughed the field, his wife Sarah walked in the
field, planted those beautiful flowers. And those who dug them had
help from God.

Abraham is mentioned among the holy helpers:

Cesamol Abpam, cesimot lsan, cesmor Aoam, npwitiozeye, 3 (ims) YopHa
2opa 3a0spaye, y cyxi 0yo 3amsceye, 03e seyep He @ee, 03¢ COHYA
He epae, 03e Mecay He X003iyb, 03e Hixmo He x003iysb (Bartashevich
[baprammsiu] 1992, No.1247).
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Saint Abraham, Saint John, Saint Adam, come, take black evil from
[name], put it in a dry oak, where the wind does not blow, where the
sun does not shine, where the Moon does not go, where no one walks,

as well as the name of a demonological character, though in the function of
an assistant.

Ak na mopul Kisinckam, na eaps na CissnbCkatl, pannsis 3apa, a4 pHsis
3apa, Abpams, Xpamsa Jlakceesiu, i mol, Map s Xeéoapayna, ynpawaro
sac, ymausiio, ne cam caboro - Kpoyio c8aélo, npauty 84c Ha Xied, Ha Colb,
i3 orcanot, i3 0semxami (Bartashevich [baprammsiu] 1992, No. 970).

Once on the Sea of Kijanskaje, on Mountain Zion, a morning star,
an evening star, Abraham, Khramia Liakseyevich, and you, Maria,
daughter of Khviodar, I beg you, not by myself - with my blood, I ask
you for bread, for salt, with my wife and my children.

Apparently, it was rhyming that led to the appearance of Joseph and Mary:
Mapwis, locin 36ix i yoap pasnociys (Bartashevich [bapranmsiu] 1992 Ne 535):
Maria and Joseph, twist and blow dosing. King David, and his principal and
permanent attribute of meekness, is often referred to in the set opening of a
prayer “O Lord, remember David, and all his meekness”:
Hamsani, locnaosi, yapa /lasvioa i ycio Kpomacs 5120, i 6AMIKVIO RAMAYb
se0. Cyozapacay yap Jlagvlo 8ady i 3amiio, cyosapacai xa paba
Aximasa pyscocom (Bartashevich 1992, No. 4).

Remember, O Lord, King David and all his meekness, and his great
memory. King David held water and land, so hold Yakim’s gun;

Lap /lasvio ckpaniy Heba i 3amnto, 30pbl i ACHbL MecaY, CKpani,
Tocnaosi, maro npocvby (Bartashevich 1992, No. 105).

King David sealed heavens and the Earth, the stars and the bright Moon,
seal, O Lord, my request.

Perhaps, David’s role as victor over the giant Goliath indirectly contributed
to the north Belarusian motif of a war journey:

106



The Historiolae in Belarusian Incantations

Exay xkpyns /lasio 0a Boea na satiny. Ak mabe, Jlasio, boea ne sasgayp,
maxk mabe, 36ix, Kacvyi He 1amays. Bvieasapasaro 3 mpox da 03esayi,
boz oa namoywt i s cama.>®

King David was going to wage war on God. As you, David, will not
wage war on God, so you, sprain, will break no bones. I count from
three to nine, God will help and I myself.

David’s royal position was in demand in texts which deviate a lot from the
Biblical account, such as the following:

buino y yapa /lasvioa cem sanoy, cem dyeaéy. Cey yap Ha Kpacie,
cmanw, cyemay, na mecye.’’

King David had seven oxen, seven bulls. The King sat down on a chair,
stand, joint, on the place.

In general, the Belarusian material confirms and once again exemplifies the
findings of Tatiana Agapkina: “Another peculiarity of this precedent-setting
time is the fact that, although some events taking place in its framework redu-
plicate relatively accurately the facts of Biblical history, in the majority of these
prayers and incantations, Biblical events are of symbolic interpretation, and
even radically change their meaning; sometimes, incantations and apocryphal
prayers simulate a different reality, the magical meaning of which, apparently,
is conditioned by the nature of the precedent-setting essence of names and
characters involved in them; finally, in other cases, this precedent time, and
the reality created in it, become virtual, because the same events — due to
variation, verbal game, etc. — appear and are perceived in different ways”38
(Agapkina 2010: 612).

The popularity of the historiolae strategy in Belarusian incantations is based
on fundamental philosophical traits, which are characterised by the underlying
unity of the world, the close relationship of all elements of the universe. “Assis-
tance from powerful forces is a key peculiarity of the Belarusian incantations...
An appeal to another person conditions the appearance of numerous actors,
both of the highest rank (the saints), and the secondary, actively involved in
the abolition of a disease” (Zavyalova 2006: 194). It is also important that the
disease itself, which is conventionally explained as something alien, superflu-
ous and relating to otherworldliness, occupies a corresponding position in the
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whole picture of the world, possessing its own self-contained portrait, which
determines the strategy of communication.

The historiolae are not evenly distributed in the Belarusian ethnic territory,
but pattern according to the functions of charms and local specifics, and in
certain cases, they reveal obvious leitmotifs and goals. To a large extent, this
is aresult of whether the tradition is part of Slavia Orthodoxa or Slavia Latina.
In particular, an appeal to Holy Scripture, including references to a separate
account, is much more common in the western part of the country, in those
cities densely inhabited by the Catholic population. First of all, it concerns the
involvement in the magical texts of the theme of Christ’s Passion and Resur-
rection. Among the west Belarus charms, there are sporadic references to the
wounds of Christ and the retelling of his life, unique for the Belarusian ethnic
territory, but quite common and popular in Western Europe. The Old Testament
characters, often in fabulous surroundings, appear in the east Belarus charms.

Researching the historiolae in different ethno-cultural regions of the country
and the comparison of records made in different periods (the period of official
atheism and revitalisation of religious life) provides fruitful material for the
study of religious behaviour “practiced away from the literate institutional
religion of formal theology” (Waller 1988: 264). In any case, the historiolae
serve as both a model of human healing and a set of case studies, but, most
importantly, as a guarantor of the recovery of lost harmony.

Translated from Belarusian by Kanstantsin Staradubets.

ABBREVIATIONS

ABSU - the Archive of the Education and Research Laboratory of Belarusian Folklore
of the Belarusian State University.

AHH - the Archive of the House of the Herbalist in the village of Strelna, Ivanava
District.

ATASEF - the Archive of the Institute of Art Studies, Ethnography and Folklore of the
National Academy of Sciences of Belarus.

APSU - the Archive of the Polack State University.
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NOTES

! Hereinafter, quotes from oral spells are given in italics. Omitted text before and after
the quoted passage is not marked.

2 ABSU: 1982, Vierbavicy village, Naroulia district, A.K, b. 1924.

3 ATIASEF: 2017, Biaroza district, AV, b.1928.

* ATASEF: 2007, Slabada village, Usacy district, TK, b. 1935.

5 AIASEF: 2009, Akciabr village, Zlobin district, NH, b. 1931.

¢ ATASEF: 1987, Pierasary village, Valozyn district, MD, b. 1920.

7 ATASEF: 2003, Lukonica village, Zelva district, MZ, b. 1930.

8 ATASEF: 1995, Barysat sity, R.J., b. 1930.

® ABSU: 1991, Zabalaccie village, Mscislati district, VS, b. 1908.

1 ATASEF: 1999, Douhaje village, S¢uéyn district, AZ, b. 1917.

' ATASEF: 2011, Mochat village, Lojet district, MA, b. 1933.

12 ATASEF: 2015, Sielis¢a village ,Vierchniadzvinsk district, VA, b. 1920.
3 ABSU: 2006, Uhrynki village, Usacy district, NR, b.1926.

'* ATASEF: 1989, Pasinicy village, Slonim district.

15 ABSU: 1984, Caropki village, Hlybokaje district, VL, b. 1905.

'® See East Belarusian recordings in Lapatsin [Jlamauiu] 2018.

17 APSU: 2009, Tumilavicy village, Doksycy district, TV, b. 1936.

'8 AHH: 1975, Starasiellie village, Ivanava district, FB, b.1897.

19 ATASEF: 2008, Hubicy village, Buda-Kasaliova district, MP, b. 1937.
2 ATASEF: 2011, Dubrova village, Liel¢ycy district, AA, b. 1931.

2! ATASEF: 2017, village Brahin district, AB, b. 1930.

22 ‘Quick bones’ refers to the pelvic skeleton, where ‘quick’ denotes ‘moving’; the ‘quick
bones’ are the bones that can move and let the foetus out.

# ATASEF: 2012, Mysavoje village, Kasciukovicy district, RK, b. 1930.

2 “Ut mulier paret cito infantem que diu laborat. ligetur istud carmen infra genua
mulieris parturientis cum oration dominica & salutacionem beate virginis + Sicut vere
credimus quod verbum + caro + factum est. + et quod maria virgo deum peperit infantem
deum verum & hominem. Sic & tu ancilla maria intercedente & domino magistro Jesu
christo iubente feliciter. parias prolem quam in utero habes. Quando christus natus est
nullum dolorem eius mater passa est. Denuo christus deus & homo nascitur. + infans te
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vocat christus + exi + exi + christus vincit + christus regnat + christus imperat + christus
te ab omni malo defendat amen. + michael + gabriel + Raphael + venite in adiutorium ei”

> ABSU: 1984, Tamary village, Babrujsk district, NS, b. 1912.

2 ATASEF: 2018, Sanuki village, Jelsk district, MC, b. 1933.

27 ATASEF: 2010, S¢ytkavicy village, Staryja Darohi district, FS, b. 1924.
28 ATASEF: 2011, Lipliany village, Liel¢ycy district, AL, b. 1929.

2 ATASEF: 2018, Telman village, Brahin district, NF, b. 1924.

30 ATASEF: 2008, Chizau village Karma district, MS, b. 1933.

31 ATASEF: 2011, Salihorsk, PI, b. 1925.

2 ATASEF: Tuca village Klieck district, NK, b. 1923.

33 AIASEF: 2009, Akciabr village, Zlobin district, NH, b. 1931.

" AIASEF: 2007, Psyscavavillage, Ivanava district, LB, b. 1937.

> ATASEF: 1989, Kniazejka village Mahilioti district, LM, b. 1918.
% ATASEF: 2019, Kamai village, Pastavy district, LK, b. 1940.

7 ATASEF: 1999, Barysati sity, MH, b. 1936.

¥ «Oco6EHHOCTHIO ITOTO TPeLeEHTHOTO BPeMeH SIB/ISIETCS TAK)KE U TO, YTO, XOTS
HEKOTOPBIE ITPOUCXOAINIE B PAMKAX €T0 CO6I)ITI/IH M BOCIIPOMN3BOAAT OTHOCUTETIbHO
TOYHO paKTbI OMO/IETICKOIT MICTOPMH, B OONIBIIMHCTBE CITy4aeB B MOJIMTBAX 11 3aTOBOPAX
9N 6MbIelicKie COOBITIA TOTYYaoT CUMBOINYECKOE TONKOBAHIE U JlaKe B KOpHe
MEHAIT CBO€ 3HAYECHINE; MIHOIIA 3aroBOPHI N aHOKPI/ICbI/I‘-IeCKI/Ie MOJIMTBBI I BOBCE
MOZEeNUPYIOT UHYI0 PeaTbHOCTb, MATMYECKMIT CMBIC/I KOTOPOII, II0-BULUMOMY,
06YC/IOB/IEH MCK/IIOYNTENbHO TpejefeHTHBIM XapaKTepoM 3a/jeiiCTBOBAHHbIX B
Hell IMeH U r[epc0Ha>KeI7[; HaKOHeEI, B prI‘I/IX CHY‘-IaHX 9TO NPELENEHTHOE BpEMA U
cos3gaBaeMas B HEM PeaIbHOCTD IIPHOOPETAIOT BUPTYaIbHbII XapaKTep, 160 OFHI 1
Te ke COOBITYSI — O/marofapst BapbMpOBAHMIO, CTTOBECHOIT UTPe M T.J. — BBIIJIIAT 1
BOCIIPUHVMAIOTCS II0-PAa3HOMY».
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