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Abstract: In Udmurt prayers, the texts have been slow to change in the
last century. Although data are not complete, and we have only fractions of
data about their evolution after the Revolution and during Soviet times, we
know enough to understand that changes were introduced scarcely. In the
last decades, especially in the two last decades, many changes have been
introduced and the rhythm is increasing. This is the question this paper
endeavours to explore, on the basis of a corpus gathered in Bashkortostan,
region where the Udmurt ethnic religious practice is still very much alive
and even thriving in the second decade of the 21st century.
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The question of sacred texts and their status for Udmurt addresses to
their deities has been tackled briefly in a previous article in this same
journal (Toulouze, Vladykina 2023: 34-35), as has the more general
context of their utterings. Let me now dwell on a particular question in
detail and use fresh examples to illustrate this issue, i.e., the question
of stability and change throughout history, at least as far as we have
documents to rely upon.

Just as a reminder about the general context, in the areas encom-
passing the north-western districts of Bashkortostan and the Kuyeda
district in Perm’ kray, there is an Udmurt community (Toulouze, Anisi-
mov 2021) characterised by the contemporary practice of their ancient
agrarian cult, which in some villages has never been discontinued. This
agrarian cult, thoroughly connected to the agricultural calendar, relies
on the existence of sacrificial priests (Toulouze, Niglas 2017, 2021),
who ask, with cattle blood sacrifices, for the propitiatory interference
of the deities on behalf of the community. Who the addressees of this
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cult are is a question that will be debated in another framework, that
of the evolution of Udmurt religious thinking from polytheism towards
monotheism, which deserves a particular approach. Here I wish to
concentrate on the texts of the addresses and reflect on their level of
sacredness and of untouchability.

There is very little literature about these texts. The most developed
comments before the particular research of our team® come from the
leading scholar in Udmurt religion, Vladimir Vladykin (1994): unlike our
study, which mainly analyses contemporary texts from one peripheral
group, he relies only on texts collected in the 19th century, mainly in
northern Udmurtia (Gavrilov 1880; Pervukhin 1888). Vladykin con-
centrates on structure analysis (Vladykin 1994: 106, 107, 297), and
dedicates close attention to the artistic style of the texts (Vladykin 1994:
107, 297-298). Moreover, he presents the Udmurt prayer from the
semantic point of view as an illustration of the Udmurt’s ideal world
(Vladykin 1994: 298-299, 310-211). One aspect, however, that differs
from today’s prayers, and which is emphasised by Vladykin, is Udmurt
loyalty to the state (Vladykin 1994: 305, 306) is the Udmurt request
for the ability to pay their taxes. Today this kind of requirement is
not present, and there is no mention of the state in prayers. Except in
what we shall present at the end of this article, in two prayers about
the present war.

Very little has otherwise been written. Most of what we can read
about prayers is in ethnomusicological texts. The only data we have
from the Soviet period are texts collected by linguists at the beginning
of the 1970s. They have been thoroughly commented on by ethnomusi-
cologist Margarita Khrushcheva (2001), who focused on their musical
performance as she had access not only to the texts but also to the re-
cordings. But in general, the Soviet period both discouraged religious
activities and research on this topic. It is thus, with these few excep-
tions, a blank period, in which religious practice was not discontinued
and was even preserved in some villages, but with a half clandestine
status so that generally the elder generations guaranteed transmission.
However, this situation changed at the end of the 1980s, when local
Udmurt leaders encouraged the revitalisation of their particular form
of religious tradition and the collapse of the Soviet Union opened up
the religious market.

Today, there are community rituals in almost all the villages, which
have their own sacrificial priests (some quite youngish), their own sacred
places and their own sacred texts. Here, we focus on this last aspect.
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THE PLACE-CENTRED CHARACTER OF THE UDMURT
‘RELIGION’

One of the characteristics of these addresses, as well as of folk creation
in general, is its variability. Orality allows flexibility, as written culture
does not. The Abrahamic religions that shape our religious landscape
are all religions of the book. They all rely on sacred scriptures, which
allow them to have a fixed dogma, encompassed by the book. This is the
main gap between religions of the rite and religions of the book. It is not
by happenstance that some Udmurt prayers very directly said “we have
no book or Qu’ran” (Sadikov Toulouze 2023: 133). These are actually
very recent texts (since 2019). However, the idea is also not so precisely
defined in older texts (such as the Qu’ran), but with the reference to a
book, using both Russian and Tatar words (knigamy-kitapmy 6vél: “we
have no book (RUS) nor book (TAT)” (Sadikov, Toulouze 2023: 74)). This
was in a text from 1926, collected in the Kuyeda district of Perm’ kray,
so we may assert that this was part of a tradition. The other examples
we find in our corpus? are in texts collected since 2013, in the Tatyshly
district of Bashkortostan. But in almost all texts, both old and new,
there is the idea, expressed by the sacrificial priest, that he is not sure
of his text: “Either I say the end at the beginning, or the beginning and
the end”. However, the deity (deities) knows what he intends to say,
and they will forgive him. I give no precise reference for this sentence,
because it is uttered towards the end of practically all the prayers.

So, these prayers are not fixed, as dogma is not fixed. This character-
istic of Udmurt religious practice disturbs some of the more educated
Udmurts. The influence of Abrahamic religions — here, both Christianity
and, most of all, Islam — is perceived in an evolutionistic perspective:
the book is a progress, the absence of book marks a primitive religion,
not to be taken seriously. The next step should be to transform the
Udmurt religion and to make it into “a proper religion”. This is what
some prominent Udmurts declared to our research team in 2014, when
they sought our support for this project. These were civil servants with
high positions in the Tatyshly district administration, who were not
particularly connected with the local religious practice but who were
sufficiently informed of its features to desire to transform them. They
were surprised to find that the scholars were less than appreciative of
their endeavours and expressed a respect they did not feel themselves
for Udmurt practice as it was. Clearly this project has so far remained
a project (Toulouze, Vallikivi 2021).
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It is also difficult to imagine how their idea could be implemented in
a context in which each sacrificial priest relies on his local traditions:
things are made, rules are followed as the ancestors, as the elder had
them established, and they differ from place to place. The texts them-
selves are usually inherited from elder priests, as well as the rules
for the ceremonies, both of which vary. Indeed, the transmission was
disturbed by the Soviet ideological fight against religion, which was
not enough to destroy the practice, but was able to disrupt its smooth
functioning. Probably this flexibility was what allowed this practice to
resist and to adapt.

The institution of the sacrificial priest is one of those points of sta-
bility which guaranteed the maintenance of the cult. The sacrificial
priests relied on themselves to ensure the permanence of their task:
they chose which priest would follow them and did not depend on any
other institution. Some other parts of the cult were also both stable and
flexible to make it through difficult times, such as sacred places, which
could be moved and changed provided the proper ritual was followed
(Sadikov, Toulouze 2024). What about the texts?

STABILITY AND CHANGE IN TEXTS

Here also, the Abrahamic religions are a model in that they have more
or less fixed texts for their prayers — more or less, the less being for
Protestants, who emphasise spontaneous communication with God,
spontaneousness supposedly being a guarantee of sincerity. But even
the Protestants rely on the Lord’s Prayer, the text of which is fixed.
Probably this understanding, which is dominant around us, explains
the feeling of many sacrificial priests that the texts they have received
from elder priests are sacred and untouchable. I have often mentioned
how in June 2015, during a break in a ceremony, a sacrificial priest,
Evgeniy Adullin, asked my opinion: were they allowed to update the text
of the prayer with the concerns of today? (Toulouze, Vladykina 2023: 34).
When reflecting on this question and looking for answers in past
practice, I cannot omit to note that changes have indeed occurred. Only
we have no explicit information about them, and we ignore when they
took place and how quickly after the events that triggered them. This
ignorance is due to the gap that the Soviet period caused both in re-
search and practice. As nobody investigated the religious field between
1926 and 1980, we have no fieldwork information at all about religious
practice, and very few texts on which to rely. So we may identify big
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changes connected with societal transformations, but we do not know
at what moment exactly they were introduced.

FROM TSARIST TO SOVIET RUSSIA

Some wishes in older prayers are so characteristic that we do not expect
them after the Revolution changed the power relations of the whole
country. Two words characterise this period: let us see the occurrences
of the word for Tsar in Udmurt, eksej, and the word kazna, meaning
state financing. They reveal interesting phenomena.

In general, tsar is mentioned in connection with taxes. The Udmurt
ask for help to be able to pay their taxes. Only in one case is military
service “to the tsar” mentioned (Pervukhin 1888: 36). The oldest men-
tion? of the tsar we have in our documentation is from Munkéacsy, who
recorded it in Mozhga village (Ufa governorate, Birsk Uyezd), now in
Yanaul district.

Byn3uH 3Kkceluibl BBIT THIPBIHBI A63pAdM | To pay tribute to the Great Tsar,
cér! give [us] yourself help!

(Sadikov, Toulouze 2023: 17 (recorded in 1885; published in 1887))

The second mention is very similar to the first: it was recorded by
Munkacsy, but now much later, in Esztergom, where he interrogated
war prisoners, among whom some were Udmurts.

Byn3biH skceiiécnbl ObIT ThIpOH AbIPHS | At the time of paying tribute to the
aunp 39pmm cét, Ummape, Keomanad! | Great tsar, give [us] help yourself
my Inmar Kylchin!

(Sadikov, Toulouze 2023: 137 (1916))

Texts recorded by Munkacsy are interesting as his informants were
ordinary peasants, not sacrificial priests, and they prayed in their yard
every Friday. Thus, his samples are not exceptional, although they
are exceptionally precious because the practice of praying on Fridays
in every household is one soon condemned to disappear. And as in the
Soviet period fieldwork and research on religion were not welcome, the
practice just disappeared at some time, but we ignore the details.
Only in one text, published in 1888, is the tsar mentioned by name:

H35up  Tocynapenel  Anexcannps | To our good Tsar Aleksandr Alek-
AnekcaHApOBUYBIIBI Ka3Ha TRIPBIMOHS | sandrovich, let him give what we
MeJia CETO3b, must pay to the state.

(Pervukhin 1888: 23)
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In the late decades of the Soviet period, three Udmurt linguists, Mikhail
Atamanov, Valey Kel’'makov and Rif Nasibuliin, collected dialect sam-
ples. Among these, there were prayers. All of which worked at the
beginning of the 1970s.

These are the mentions of the tsar in the samples collected by them,
despite the fact that for half a century there hadn’t been a tsar in Russia.
Yet in these prayers the tsar is ever present: let the praying person’s
children be good children to the tsar.

Ta BopIAM HBUINMHK LIyA0YpO JybICa,
SKCEMNJIBI 3€4 HBUIIHA MEJI JTyO3bl, 3JIe3
MeJI 3€4 YThbIHBI ObITaTO3BI.

So that these children being
healthy and happy, would be good
children to the tsar and would be
able to well defend the country.

(Sadikov, Toulouze 2023: 32 (1971)), text recorded by Mikhail Atamanov, Prayer for

Bydzh’ynnal, Kalmiyary, Kuyeda district.

Bad3’im eksejmi kunil gu
tirimon berekette Sotisa
ulisaled ke, muso kil¢’ine,
tani.

ban3piM sKcenMBbI[ b1 |
KYHbUI Ty TBIPBIMOH
oepekeTd
yablcamd ke, Myco
Kerimuun», ToHH.

To fill the armpit of our
great tsar, would you
give us your wealth, my
dear Kylchin, there!

céThica

(Sadikov, Toulouze 2023: 80 (1970)), text recorded by Rif Nasibullin.

byn3uH  9KCOUECMBUIICH  KyCIasbl
TaTyJIBIKBECC TOH a4MJi BO3bMAaThICA
yIBICATA Ke, 3yMHS CACHKAe, 3yThIT
Nmmape-KburanHg, TOHU.

Would you [live] showing yourself
harmony among our great tsars,
my flower from Yum’ya, my bright
Inmar Kylchin, there.

byn3un mentiondii KA YJIBIH KBI3MAT
KapuCh, BETJIHCh HBUIMOCMBUIICH
CUHA3b CAUKBITIIBIK, IIbIJ1a3b BECSKIIBIK,
3BIp Ca3bJIBIK30CCIC TOH a4yu]l CEThICA
yIBICANd] K€, 3yMHs CSCHKae, 3yTrbIT
Nmmape-KburauHg, TOHU.

Would you [live] giving yourself to
our children, who serve and walk
under the hand of the great tsar
clearness in front of their eyes,
clear awareness, smoothness in
front of their feet, my flower from
Yum’ya, my bright Inmar Kylchin,
there.

(Sadikov, Toulouze 2023: 46 (1971)), Valey Kel'makov, Prayer for Bydzh’innal in the
Kuala.

In all three cases the tsar is mentioned in a more abstract way than in
the cases before, when the connection was with the taxes paid to the
state, personified by the emperor. Her the tsar is the abstract person of
an absent father, or of a mythical character whose armpit is supposed
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to hide lots and lots of wealth, a representative of all power. I should
mention in addition the interesting fact of the plural in the first of the
last examples, which refers in general to the leaders of all nations.

So let me notice that while in all other prayers of our corpus, col-
lected in the 1990s, mention of the tsar has disappeared, in the earliest
records it is still present, and even after fifty years of Soviet power. This
reveals how slow adaptation can be.

The last mentions in our corpus come later, in the second decade
of the 21st century. The second appears in a prayer, which has been
uttered by priest Anatoli Galikhanov at his village’s ceremony, in Al-
tayevo, Burayevo district. The priest has clearly been inspired by the
first, which is in the text of a prayer for the Elen vos’ ceremony. Here
both the first and the second fragment are represented. This ceremony
had died out presumably in the 1920s and had been revitalised in 2008
(Sadikov 2010). This was, and is still, the ceremony for all the East-
ern Udmurt, where representatives of all the districts gather. This
particular prayer was uttered in 1993, and the text transmitted to
Ranus Sadikov by an elder lady, who had it from Sharifgali Yalalov,
both sacrificial priest and local historian. Ranus Sadikov was able to
photograph the original text in 2018, but it had been transmitted much
earlier. The prayer for Elen vos’ is divided into different sections, with
different addressees: the first is to Mother Son (sacrifice a goose), the
second to the great tsar (also a goose), the third to the universal god
(a horse the colour of butter), the fourth to the angel of the clan (a red
cow), the fifth to the angel of the livestock (a white ewe) and the sixth to
the angel of the earth (a black ewe) (Sadikov, Toulouze 2023: 137-138).

In Galikhanov’s own prayers, which are abundantly represented in
our corpus, the word tsar does not appear. However, he relied on these
texts, which had been transmitted to him by his predecessors at the
beginning of his function as sacrificial priest. This explains why we
find here long disappeared notions, although clearly the origin of the
texts is quite old.

BEITBIH KyH 9KCOHMEC Men  CcETO3EI
3€4, OPKBIH, KaHBBLI, Tymaca VJIOH
KaJIBIKCJIBI.

Let all the tsars of the country give
welfare, freedom, lightness, peace
to my people.

MuiissM DKCelMBI ThIHAJ KOCOMENDS,
SPUKECABIA MEA JIDCHTO3 BaAJl MVY3BEM
BBUIBIH HO MHMBIH KaJb UK OPBIK.

Our tsar, by your order, will make
your freedom on all the earth, as
well as in the heavens.

(Sadikov, Toulouze 2023: 137 (2018))

The revolution ended the tsar’s power. There followed long years of
Soviet power, characterised — among other things — by deep changes
in the organisation of agricultural work.
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THE TIME OF THE KOLKHOZ

How deep a trace did the Soviet period leave on the texts of the prayers?
I tried to follow up by looking for the word kolkhoz in different texts.

Actually, we find a very small number of mentions, altogether three,
of kolkhozes within the texts of kuris’kon.

[Give] that our kolkhoz becomes
rich?,

To our leader, Robert,

MHuUJISIM KOJIXO3MBLITBI Y3bIPMBIHBIY,

Mussim TOpoMbLbl, PobepTiibl,

Baub yxacbEcIbl To all the workers,

Tazanbik cét, Mamape! Give health, my Inmar!
(Sadikov, Toulouze 2023: 85), Asavka, first published in 1992.

Taza Men Jyo3bl 03bbl UK KOJXO3
ITyA0ECMBI HO.

Let also our livestock from the kolkhoz
be healthy.

(Sadikov, Toulouze 2023: 92, 68), Bol’shet

uganeyevo Published in 2006 & 2011.

Konxo3HUK NOHHA MU JIFOKACBKBICA, CO
3eubEChI3 MajIaca, KypuCbKMCbKOM

Gathering, with good thoughts, we
pray for the kolkhoz workers.

(Sadikov, Toulouze 2023: 52), Vil’'gurt, pu

plished in 2005.

Clearly the kolkhoz is mentioned as an everyday notion. What is curi-
ous, is that at the time when the first mention appears, the kolkhozes
are already a phenomenon of the past. But of course, in the texts we
have from the Soviet period — exactly three from the 1970s — no men-
tion of the dominant structure is made (but the sample is very limited
indeed), while when some mentions are done, the kolkhozes no longer
officially exist. But as my fieldwork experience since 2013 reveals, the
habits did not disappear, and still today people call the successor en-
terprises, the cooperatives, kolkhozes informally. So, we see here a
significant chronological shift: actually, not only are the prayers slow
to change, but also the ordinary language used by the people, which is
a phenomenon noticed in different countries.

AND TODAY, WHAT NEW CHANGES ARE REQUIRED?

The last thirty years have brought many changes in the people’s lives.
And the question of maintaining the texts as they are or changing them
has been a concern for the sacrificial priests, as I mentioned in the in-
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troduction. Indeed, while many priests reflected and did not dare, one
of them directly took the initiative himself. Altayevo’s priest, Anatoliy
Galikhanov, started like all other priests by reading texts and learning
them by heart (AFW, Altayevo, June 2016). This allowed him to learn
the language and he started creating new prayers and developing the
previous ones. Galikhanov is also a poet, and he exploited these talents
in the creation of new prayers. As he is the head of the sacrificial priest’s
association and is the sacrificial priest of one of the villages that host
Elen vos™, his prayers are uttered every year in front of all the other
sacrificial priests, which encouraged many of them to bring on needed
changes, and even to rely on Galikhanov’s texts to copy the changes
they wished to introduce, under the authority of an elder.

This is the reason why in 2019, one group of Tatyshly sacrificial
priests met and decided to change their common text. Let us have a look
at the innovations they have made. Some of them are merely stylistic,
and here I leave them unattended. Others, on the contrary, are most
significant, and illustrate the changes in the people’s lives. Let us have
a look at the new prayer with the most significant changes (Sadikov
Toulouze 2023: 130-133).

TECHNOLOGICAL CHANGES

Byceibich uThIME BOPTTOH AbIpHA, ap | When the time comes to transport
MaIIMHAOCHIH BOPTTBIMOH OepekeThecT? | the harvest to the threshing floor,
céThICa MBIH BaJl. please give your wealth of (having)
a couple of cars.

(Sadikov, Toulouze 2023: 132)

CHANGES IN WISHES

There are two main categories of wish: positive and negative — give
and protect.

In the positive register a few innovations: the demands for happiness,
health, wealth, good weather are the backbone of the kuris’kon. But in
general what is requested has not changed in this category.

Among the new wishes for the animals, one had been forgotten before:
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Tyneic  oOAWreH NOTTHICA, CHU3bBLI
JI0Op€ TBIPTBIKY KBIKEH-KYMHEH J0pe
MBIPTEIMOH OepeKeTHECTI CEThICA MBIH

BaJl.
(Sadikov, Toulouze 2023: 131)

Going alone in spring, when enter-
ing home in autumn, please give
us the abundance of having them
by two or three going back.

So that livestock would come back from time outdoors pregnant in order
to ensure the reproduction.

However, plagues have developed: requests for protection against
diseases and insects are traditional. Now the list has increased: in
addition to ordinary diseases, there are evil diseases, and here clearly
these changes that preceded COVID were most welcome, when COVID
came. A serious concern is drug addiction. This problem did not exist
before, but now, at school, the children face this problem regularly.

UYep-uypbECACh, HBIMBI-KUOBIOCTACh,
ajamMa BUCEHBECIICh, HAPKOMAHUIIAChH
a4MJl CaKJlaca MbIH BaJl

From illnesses and diseases, mag-
gots and worms, evil illnesses,
drug addiction go on yourself pro-
tecting [us].

(Sadikov, Toulouze 2023: 130)

Some requests in this spirit are also more poetically expressed:

I'ypreécel  mblpuch  4epes3-uypes,
TY30HD3 CSIMH, JIBICBY?3 CAHH, KbIJIEKE,
HIOJIOC ChOPBI M1a3bIbICA JII3b.

Throw away the illnesses and dis-
eases that enter the villages, like
dust, like dew, disintegrate them
far away, behind the forest.

(Sadikov, Toulouze 2023: 132)

Another plague against which protection is sought is innocent people
being put in jail. This is a very common experience, especially for young
people going to work in big towns, where they are framed for example
for drug selling without protection or family to help them. Corruption
infects both Russian justice and jails, so the request in prayers is justi-
fied.

But there are more requests for protection.

Cropec BbUIBIH MBIHOH-BETJIOH JBIPBS,
09713-Ka3aI3Cch, ajgama CIOpPecidCh HO
aBapUOCIACh yThbICA MBIH Baj, MYCO
Numape-Kputunns.

When it is time to go on the road,
please protect us from troubles
and grief, from evil roads, from
accidents, my dear Inmar Kylchin.

(Sadikov, Toulouze 2023: 131)
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Roads are typically bad in the Russia countryside, and accidents hap-
pen often. So this has been added.

Protection is also required against war. Probably in 2019 the
sacrificial priests started to be afraid of warfare and they express this
not abundantly, but clearly.

[[Taepmec  THpEH-ypTAH,  MbIHAT

TﬁpHBIKeH O0KXMACBbKOHJIOCh YThb.

Protect our country from war with
an axe and a knife, from fire weap-
ons.

(Sadikov, Toulouze 2023: 132)

Protection is also required against other kinds of enemy, but this is
nothing new: protection against both evil spirits and evil people, and
against witchcraft, which is still today a structuring element in Udmurt
village life:

«Cué-100»  MIYUCBECIAICh  a3BECh
KEHEpEH KOTBIPTBICA yThbICa YII,
Numape-Keutunns.

Protect us from those who say “I'll
eat you”, “I'll drink you” encircling
us with a silver fence, my Inmar
Kylchin.

(Sadikov, Toulouze 2023: 132)

The request itself is not new, but it is beautifully phrased in this sen-
tence. What is canonical, is the expression “I'll eat you”, “I'll drink
you”, “I'll take you”. But the development is reminiscent of Anatoliy
Galikhanov’s poetry.

ABOUT CHILDREN

Other parts are entirely new, for example parts concerning the behav-
iour of children. In other, older, texts, the word children is used differ-
ently: the sacrificial priests asked for protection for the children (while
usually the term ‘children’ is used for the people themselves, presented
as the god’s children):

Tu - Ho, Mumapa, Keuiaeicuns, KBassbs,
9HDb AHAJITI IMMAHAJIBEC-M3, OHDb KYIIThI
coocCThI!

You, Inmar, Kyldysin, Kuaz’, do
not reject our children, do not
abandon them!

(Pervukhin 1888: 37)

Later, the sacrificial priests wished for the house to be full of children.
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Kopxka TeIp HBUT TUHAH, TH THIP ITY0-
KUBOTIH

With the house full of children, the
stables full of lifestock,

VisIMOH Oyp IIyTT? a4uT C’OT Baj
T4H U

Please give us yourself the good
happiness to live, there,

(Nanyady 1970; Sadikov, Toulouze 2023: 75)

Now, the same wish is expressed:

HpummmocMbl KOpKa ThIp Men JIyO3bl,
COOCINIbl  IIYAI3-0ypAd, a3MHJIIBIKTD,
Ta3aJIBIKTI, CAOBIPIJIBIKTI, OaNIIBIKT),
BU3bJD CETHICA MBIH.

Let our house be full of children,
please [go] giving them, giving
them your happiness, your suc-
cess, your health, your calm, your
richness and your intelligence.

(Sadikov, Toulouze 2023: 132)

However, in the new prayer, the wishes continue:

Let our children listen to their
mother and father, let them re-
spect the elder, let them protect
our Udmurtness.

HeimuocMbl MeJT KbUT3UCHKO3bI aHAM-
aTam€cchlIxCh, JAHO MeEI Kapo3bl
HepechECHI3, MEJ] yTE3bI yIMYPTIIBIKMEC.

(Sadikov, Toulouze 2023: 132)

The wish for obedience from children is a new one, and probably dictated
by the reality of life. The Udmurt family has been traditionally united
and until the last decades no generation gap was to be felt. However, in
last years, the children have not always been keen to pursue the way
of life led by their elders and aspire to live in towns or simply look in
other places for work. The conflicts within the families have become a
concern, and parents do not know how to solve these quarrels. Undoubt-
edly the gap has even been deepened in the last two years.
Another interesting demand is the following:

Hoky wena3 ang3e cooc ynTismes,
6am3eiM Uamape-Kburaunn.
(Sadikov, Toulouze 2023: 132)

Let them never see humiliation,
my great Inmar Kylchin.

Here is expressed the old experience of a minority people: the humili-
ation which the Udmurt very much wish to avoid for their children.
Humiliation because of their nationality, because of their language,
because of their accent — children have had this experience at school for
decades. It was the case certainly also in previous times, but society as
a whole except under the guise of the Udmurt community was absent
in older prayers. Now, very discreetly, Galikhanov has brought it into
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the kuris’kon, and does not hesitate to remind people that the Udmurt
are an oppressed community!

UDMURTNESS

This is a very important theme in the innovations introduced in 2019 in
Tatyshly district, indeed, before the ethnic aspect was totally ignored in
Udmurt prayers. One may assume that the reason is that earlier there
was no need. All the attendants were Udmurts, and the mere fact of
their attendance revealed that Udmurtness was fit and healthy. But in
the last decades, Udmurtness is not to be taken for granted. In recent
years parents have ceased to speak their language to their children,
even in this region. Often, going to live in town means de facto Rus-
sification. So today, Udmurt sacrificial priests feel the need to ask the
deities to support them also in this field.

Firstly, at the beginning of the prayer, when announcing that the
people have gathered, now they give details: “your Udmurt people”.

Tann Bawp yamypT KanslkeHbl] | There, with all your Udmurt peo-

OTKBIJICHHMBICH JTybICa, ple being unanimous,
(Sadikov, Toulouze 2023: 130)

So, not only the village people, but also explicitly Udmurts, presented as
a people (kalyk,in Udmurt) and this is repeated throughout the prayer:

Tann Bawb yamypT kanblkeHbl] | There with all your Udmurt peo-
OTKBUICHHMBICH JIybIca, OIUT aHalIdH- | ple, being unanimous, being like
atailipH  HeLTBECHI3-MOCHI3  KaJb | daughters and sons of one mother
Jdybica, THIHAJ a3s] wmblIPH-HAHEH | and one father, I bend in front of

HBIOBIPTTHCHKO. you with soup and bread.
(Sadikov, Toulouze 2023: 132)

And then, later, towards the end, the request for welfare is definitely
directed towards the Udmurt, which was not formerly specified.

Banp yamypr Kanblknbl 3ednbIkTd, | Give all the Udmurt people your
BaHBOYpId CET, myno ynoHad Bai, |welfare and your wealth, your
Numape-Kburanno. happy life, my Inmar Kylchin.
(Sadikov, Toulouze 2023: 132)

An important and surprising sentence asks for good reputation so that the “glory”
of the Udmurt would be spread all around the world. Indeed, the Udmurt are
considered a “small” people, and they are not talked of in the world. But now the
Udmurt request that they be known, and in the positive way.
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JIyHHE BBUI? yIMYPTBHECIAH 3€4 JIaH3bI
MeJl BOJIMO3.

Let the glory of the Udmurt spread
in the world.

(Sadikov, Toulouze 2023: 132)

This is clearly one of Galikhanov’s innovations. We find this sentence
in his texts uttered by him already in 2009, in a local ceremony:

Y,)IMypT KaJIbIKCJI HWHMBIH JXYacCb
KHU3WJINOC MbIHZA MCJT JIyO3.

Let the Udmurt people become as
many as the stars that twinkle in
the sky.

(Sadikov, Toulouze 2023: 62)

Later, in the autumn ceremony 2022, he makes a development, with a
small change in formulation, by wishing for the multiplication of the

Udmurt:

YIMypT KaJbIK€J] HWHMBIH Kyach
KM3UJINOC MBIHJIA MEJ] JIyO3.

Let the Udmurt people become as
many as the stars that twinkle in
the sky.

JIlyHHE BBUID JTaH3bI THHD MeJ] BOJIMO3.

Let only their good reputation
spread in the world.

(Sadikov, Toulouze 2023: 39)

Or, the same year, in a text for his village ceremony shared in the social

media platform Vkontakte:

YAMypT KaJblKel HHMBIH JXYyach
KHU3WJIMOC MBIH/IA MEJI JIyO3.

Let the Udmurt people become as
many as the stars that twinkle in
the sky.

JIyHHE BBUID JaH3bl THHD MeJ BOJIMO3.

Let only their glory spread in the
world.

(Sadikov, Toulouze 2023: 105)

While sacrificial priests were able to discover this sentence in Elen vos’

from 2013:

JIyHHE BBUI? YIMOPT KaJIBIKJIOH JaHbI3
T'BIHD MeJ, TD BOJIMO3,

Let in the world only glory spread
about the Udmurt people,

(Sadikov, Toulouze 2023: 140, 141)

And the main wish was for the community itself, and its children:
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HeummnocMbl Me KBUI3UCHKO3bI aHall-
aTaliécchlIdCh, JAHO MEA Kapo3bl
MEPECHECHI3, MEJl YTE3bI YAMYPTIIBIKMEC.

Let out children listen to their
mother and father, let them re-
spect the elder, let them protect
our Udmurtness.

Hoky wena3 ang3e cooc ynarismes,
6am3eiM Uamape-Kburaunn.

Let them never see humiliation,
my great Inmar Kylchin.

Y,Z[MypT KaJIbIK M€a3 bIIThI CIOJIOMO
JIAKBIT CAM3D.

Let the Udmurt people never loose
it sweet modest customs

Mena3 uurel COJIDH YHUAaHI3.

Let its patience never end.

['yObipMeM THIOBIP33 MIOHEPTHIHBI ME]
ObIraTo3.

Let it be able to straighten its
back.

Kan€us3 TOABITIK, LIYMIIOTHICA MEJ
yKao3, KyTCKEM yJIbICCH ITyMO3s13 MeJl
ByTTO3 Bajl, Mumape-KburanHs.

Ignoring fatigue, let it work in joy,
let it bring to end what it started,
my Inmar Kylchin.

(Sadikov, Toulouze 2023:132)

This is also a development loaned from a Galikhanov’s prayer in 2018,
which is in our corpus without having been published anywhere. The
only differences are adjectives both defining the Udmurt customs (quiet
and modest vs sweet and modest) and the conclusion about work: in
one prayer insisting on achieving work started, in Galkhanov’s text,

that the usefulness of their work is perceived.

Hoky HO Mema3 aa3e cooc YATHsIMES,
Ban3ein Mamape, Tanu!

Let them never see humiliation,
my great Inmar, there!

YAMYPT KaJIbIK ME€AA3 BIIITHI HIBIIbIT,
JISIKBIT CSIM3D.

Let the Udmurt people never lose
their quiet, modest character.

Mena3 Yursl COJISH YMAAHI3.

Let their patience never break.

Kanénn3 TOABITIK, ITYMIIOTBICA MEJ
VIKaJI03, VIKEe3JIDCh halia3d Med aa303.

Ignoring fatigue, let them work in
joy, let them see the usefulness of
their work.

(From A. Galikhanov’s prayer notebook, collected by R. Sadikov, 2018)

So, we see here, how the head sacrificial priest has influenced all of his
colleagues and has been convincing in all his innovations.
This version of the general prayer was supposed to last long. But

things changed in Russia in 2023.
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CHANGES INDUCED BY THE WAR

Indeed, war and peace have been important topics in Russia since WWII.
It was a central item in the Soviet Union’s propaganda, following its
population trauma. The Soviet Union asserted a solid demonstrative
pacifist stand, both in external and internal politics. Indeed, this de-
clarative standpoint was contradicted by a militaristic spirit widespread
in practice. There has been in the population, both in the Soviet Union
and subsequent Russia, a generalised fear of war, which certainly ex-
plains the taboo on the word at the beginning of the Ukrainian war.

This generalised fear is also reflected in Udmurt prayers, where
one of the requests has long been to avoid conflict and armed quarrels.
Depending on the prayer, the wish concerns the whole world or their
region:

JIyHHE BBUID JIEK BaKbITBEC, amalla
FOTYPBEC, 0K THPIIBIKEH )KYTUCHKOHBEC
KYTCKEMEH-IIyp3€MEH KYpUCBKOM MU
Tond,

We do pray to You, with in the
world the start of increasingly
bad times, bad situations, warfare
with weapons,

(Sadikov, Toulouze 2023: 38)

Most examples, all of them by Galikhanov, concern the region where the Udmurt live.

We have an example in a 2009 prayer by Galikhanov:

Hoxky HO wMemaz sy Mu najnad
MY3bEMJIbI TAJIAIIOHBEC, 03K THPIIBIKEH
KYTUCBKOHBEC.

Let there never be conflict for land
in our region, warfare with weap-
ons.

(Sadikov, Toulouze 2023: 62)

In yet another formulation:

[[Taecpmec  THpeH-MypT3H,  MbIYAN

THUPJBIKEH 0)KMACBKOHJIACH YTb.

Protect our country from warfare
with weapons and knives, with fire
weapons.

(Sadikov, Toulouze 2023: 60)

THE GENERAL PRAYER

With the war in Ukraine, with mobilisation, with news of casualties and
dead bodies being sent back, which is becoming a very ordinary experi-
ence for many families, the slightly formal wish inserted in previously
used prayers became terrifyingly topical.
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A typical development is that special prayers have been composed
for soldiers, the example we have being from Nizhnebaltachevo in
2022, at the time of the October 28 mobilisation. The sacrificial priest
Evgeniy Adullin called it “Prayer dedicated to soldiers”. In this prayer

the general request is reduced to the very minimum.

Acnan sparbica CETAM-BOPJIdM
O9HIPOCHIIIBI  WIYAMI-OypId, Ky3b
TYMBIPBECTI, Ta3aJbIKTd HO BHU3BID
céThIca MBIH BaJI, COOCHI3 a4u/J] YTbbICa
ya Bail, Myco Mumape Kbutunns, Tanu.

To your creatures you have your-
self given and bred with love please
[go] giving them your happiness
and welfare, your long century,
your health and your intelligence,
please [live] protecting them, my
dear Inmar Kylchin.

(Sadikov, Toulouze 2023: 155—-156)

All the other parts of the prayer are dedicated to the soldiers.

The introduction does not change from ordinary prayers except for
specifying that the ceremony is dedicated to soldiers. What is not ordi-
nary, is the introduction and the emphasis that the request is a “very

great one”:

Jlex rorayp KbUIIOMEH, >KYyTHCHKOH
BBIP3EMEH, ITyP3EMEH,

An evil situation having arisen,
a conflict having moved, having
risen,

WpiObIpTTiicCEKOM MM TBIHBIL TYX
06am3piM KypoHdH, bam3eim HMumape

We bend to you, with a very great
request, my great Inmar Kylchin.

Koumauan.
(Sadikov, Toulouze 2023: 155)

This shows how seriously the Udmurt take this ceremony: the descrip-
tion of the time and the context, and the “great request”. These words
are not at all common in prayers, and this is the only occurrence in all
of our corpus.

The first “great request” is protection and guidance for the soldiers.
This occupies the first part of the prayer.

VTbbl TOH MUJIECHLTBIM HEBIJIITHOCMEC,
FOHMAaThI COOCJIACh KY>KBbIM33C-
CUJIBBUP3IC,

(Sadikov, Toulouze 2023: 155)

Shield our children, strengthen
their force, their energy,

The dangers are the bulk of this enumeration:

VTBEI TOH COOCHI3 JABINIMOHJIDOCh-
TYHIMOHJISCh,

Shield them from the enemy, from
the foe,
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CHapsUIICh, THULUIICH HO IYyPTIACh,
BUP KHUCHTOHJIACH, MAJIIIAMT? HIOPHICH
OTIIOPHI OBIPOHIIICH.

Ksipbik CIOPECIACh, yaritsics | from twisted paths, from humiliat-
YIKBECIICH, ing tasks,

Bysacbkuce  MypTbhéciach, 1miaeH? | From traitorous people, from fall-
CIOPEMIIICh. ing prisoner.

AHpaH KeHepeH KoTbIpThica yTb | Shield them surrounding them
COOCBI3, with a steel fence

Jlobucp  mymsudeb,  mywThutiick | From flying bullets, from explod-

ing projectiles, fire and knives,
from bloodshed, from an ordinary
unexpected death.

(Sadikov, Toulouze 2023: 155)

The means for the protection is a steel fence. The fence is the metaphor
for protection against sorcerers or evil spirits — but usually, for Anatoliy
Galikhanov, it is a silver fence (for example, Sadikov, Toulouze 2023: 25).
Silver is known to have powers against supernatural evil forces®. But
steel is stronger when facing physical threats.

The dangers are both physical and moral. The physical perils are the
enemy of course, in general. But also, bad fate: bloodshed, being taken
prisoner, and death; but also flying bullets, exploding projectiles, fire,
knives. There are also moral dangers: twisted paths, humiliating tasks,
and people — traitorous people.

And the guidance is also very important, both physically and morally

YTbbl TOH MHUJIECHTBIM HBUIIIHOCMEC,
FOHMAaTBI COOCIIICh KYKBIM32C-
CUJIBBUP3C,

Shield our children, strengthen
their force, their energy,

Bo3bMaThl cOOCITBI IIOHEP3) CIOPECT?.
(Sadikov, Toulouze 2023: 155)

Show them the right path,

In the second part of this prayer, the focus is the family of the soldier,
with the prayer asking the deities to give close family strength and
patience. Everything the priest usually asks for the general population,
he now asks for them: lightness in work, happiness. What is usually
asked in general, is now asked for the period in which they wait for
their soldiers:
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I'mn THIp mynoeH, aszbap  ThIp
TBUIOOYP/IOCH, YE€UYbIeH-MY3H, KOK
BbUI ThIp CUEHAIH-IOOHAH, THIP HSHEH
HBUIINOCHI3 BO3bMaHbI LIy 13 CETHICA
yn Ban, bag3eim MuHMape Koimuund.
Omuns!

Please [live] giving your happiness
to wait for their children with a
stable full of animals, a yard full
of birds, on the table full food and
drinks, full bread, my great Inmar
Kylchin.

Amen!

(Sadikov, Toulouze 2023: 156)

The prayer finishes with a general wish, not only for the Udmurt sol-

diers, but for the whole world:

Bakuu fpIp KycIbIH MeJ] ObIPO3 HU Bajl
KaJIBIKKYCIIO BUP KHUCBTOH, MaJllIaMT3
LIOPBICH OBIPOH.

In a short time, let the interna-
tional bloodshed finish, the unex-
pected deaths.

Men nyrno3 HU BaJl Kapram BOWHA,
Myco Namape Kpurauns.

Let this damned war stop, my dear
Inmar Kylchin.

(Sadikov, Toulouze 2023: 156)

Here, the word used is the Russian word for war, which has an Udmurt
equivalent, but is more frequently used. Another interesting point is
about how this war is characterised: first it is international, recognising
thus the independent character of Ukraine, but more relevant even is
the word “damned, which does not appear in any of the other prayers
of our corpus, revealing the strength of the protest — and the strength
of the emotion expressed by the sacrificial priest.

Finally, some other general wishes: that the Udmurt boys will re-
main Udmurt and perform well as such, and that the world would be a
peaceful place, without troubling sounds and with sunshine.

YaMypT nHOCI3H JaH3bl MeJl BOIMO3
BaJl OBIADC IMaepe, Meaa3 BITY Bajl
COOC YAMYPTJIBIKCAC, JaHO MEJT KapO3bl
aHail-aTailéccac HO MEePEChECHI3.

Let the glory of the Udmurt boys
spread across the whole country,
let them not loose their Udmurt-
ness, let them honour their moth-
ers and fathers and the elders.

beiadc nyHHE BBUIBIH M JIyo3 Ball
SPUKO HO LIyI0YpO YIJIOH,

Please, let freedom and happy life
be in the whole world.

MC/I ITMIITO3 BaJl KOTbKY HO IIYHABICH,
McEJ1a3 bIIIbI CO TY30H HO YBIH Cbépbl,

Let your sun always shine, let it
not disappear behind dust and
smoke,
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Me/1a3 KbUTHChKE HU BaJl MYIITHUIOM HO
BIOBLTHCHKEM Kyapaoc, bam3siM, Myco

Let the sounds of explosions and
shooting not be heard, my great

Numape Keimuuns.
(Sadikov, Toulouze 2023: 156)

and dear Inmar Kylchin.

What strikes us as remarkable, is the concern for the whole world, while
Udmurt religious practice is not universalist nor has any pretension to
be. But at some moments, also in other prayers, the priest expresses
concern for the whole world. Here it is particularly insistent. In previ-
ous prayers, we had this example from 2008:

Give in the world between all the
peoples a free life, in peace, mu-
tual respect and understanding.

JlyHHE BBIID CET BaHb KaJIbIK KYCIIbIH
SPBIKEH, TyIaca yJIOH, OTr-Or) raxaca-

Bajiaca yJoH.
(Sadikov, Toulouze 2023: 59)

Or, from a brochure self-published by Galikhanov in 2011,

BONMBITHI TyHHE BBUID OT OTJD TaXKaH,
OTeJIJTBI OTeJ] FOPTTOH amaJl THHD.

Spread over the world only respect
for one another, reciprocal help.

Or, to quote another sacrificial priest, Anatoliy Nasipullin, from Kachak,
from a prayer uttered in 2018 for Elen vos’.

Likewise, let in the whole world
KalbIKbEC KyCIbIH Tynaca yioH Meq |the peoples live in peace, without
Ty03, )KYTHChKOH-BOIHA Mea3 mypome. | conflict or wars.

(From Anatoliy Nasipullin’s prayer notebook, collected by Ranus Sadikov, 2018)

O3bBl MK 6BII[3C AYHHC BBLJIBIH HO

Or the very simple phrase form a kuala prayer uttered in the 1990s in
Aribash

JlyHHe BbLIbIH TaTYIIBIK | [TycTh MUp BO BceM MHpe
MeJI JIyO3. Oyner.
(Sadikov, Toulouze 2023: 47)

Let peace be in the
world.

This last prayer was particularly addressed to the soldiers. It is the
first case of such a prayer that we have in our corpus.

In the general prayer, the one that is the model for the others about
which we have already spoken and which had been amended some years
earlier, changed again because of the war. In a ceremony performed in
Tatyshly district, on a site by the road to Kyzyl-Yar, in December 2023,
the sacrificial priests have added a part directly concerning the war.

The inspiration for it is clear: it is the last commented prayer by
Anatoliy Galikhanov that was posted by the author on Vkontakte.
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Yet, the local priests had added some sentences to it that are not to be
found in Galikhanov’s text, and, on the contrary, some parts were not
reproduced.

The demands for protection are exactly the same, as shown above,
with the priests’ addition of “mines” to the explosive projectiles when
asking for protection behind a steel fence.

The final wishes have been omitted as well as the most poetic ex-
pressions: the list of four sentences above, as well as the previous two
sentences, are not in this version. But there is a very important addition:

KuBantucnéciipl BU3L-HOOAD CETEHICA
MbiH Bas, Wumape Kbutumns, men
BaJIaJIO3bI BaJl Or-0I33¢C,

Please [go] giving to the leaders
your wisdom, my Inmar Kylchin,
let them understand one another,

MCE I[yrILBITO?)BI HH BaJl BI/Ip KHCBTOHO3,
KaJIBIKKYCIIO BOWMHAaEe3, OTIIOPHI Or-
0r33C OBLITOHD3.

Please let them finish the blood-
shed, the international war, the
mutual deaths.

(Videorecording during a ceremony in December 2023)

There is in addition, this wish that God would act on the leaders, both
to avoid chaos and to finish the war. It is not clearly said, but it sug-
gests that the responsibility is on the leaders. It also suggests that they
have lost their wisdom, for the first sentence asks for God to give them
his own wisdom. While in the previous text Galikhanov asked God to
finish the war, the bloodshed etc., here it is a request directly to the
leaders. Which leaders are not specified, so where there is doubt the
responsibility can be shifted to the enemy’s leaders, although we under-
stand implicitly that the leaders concerned are first of all the leaders of
one’s own country. Here not only is the war explicitly mentioned using
the Russian word, but it is qualified as “international”, which at least
suggests that Ukraine is not seen as an internal, but as an external
enemy. However, this may be wishful thinking, and the war they speak
of might be the war against the ‘collective West'.

CONCLUSION

The ongoing war, which is producing more and more victims also among
the Russian soldiers, has triggered swift innovation in the Udmurt
religion.

We have noticed that the earlier changes, induced by the radical
changes in the public life of the state, were slow to be introduced, until
the first decade of the 21 century.
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Clearly the texts are no longer felt to be so sacred that the priests
are afraid to touch them. They have certainly been inspired by Anatoli
Galikhanov, the most creative priest. Galikhanov is Altayevo’s priest
and also the chairman of the Association of sacrificial priests. This
ensures that he has high status, but it is even more important that he
has acquired his authority mainly through his own activity as a sacri-
ficial priest. His example was certainly what defeated the other priests’
scruples about changing something in a sacred text.

The tense political situation at the beginning of the third decade of
the 215 century induced further changes — we shall be ready to record
even more changes in the years to come.

NOTES

! An international research team gathered for French IUF grant 2017-2023, Interdisciplinary
Research on an Animist Minority in European Russia, the Eastern Udmurt: Rituals, Customs
and Community Involvement Today.

2 The corpus on which this article is built upon has been collected by a research team, more
precisely by Ranus Sadikov and Eva Toulouze and was published in Udmurt in 2023. It gath-
ers all the known prayers of the Eastern Udmurt, either published or existing in archives, and
finally those collected by our research team over 10 years, both by photographing the papers
from which the sacrificial priests read and by recording the prayers within the ceremonies.

3 As far as we know. Some texts from Pervukhin, while published one year later, may have
been collected earlier.

4 Elen vos’is a ceremony which used before the Revolution to gather all Eastern Udmurt. It was
held every year in three alternating villages, Altayevo and Staryy Varyash in Bashkortostan,
and Kirga in the Perm kray. It faded away during the Soviet times and was revitalized in 2008.
Our team has attended it several times in the last decade (Sadikov 2010).

5 Silver is a metaphor used in different ways in the prayers: silver are the teeth of the sacrificed
animal, silver are the grains of cultivated cereals, and silver is the gods’ water.
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